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O Allah! I am your servant - son of your
male servant, son of your female servant -
my forelock is in Your Hand—Your Ruling

surely will come to pass upon me, Your

Judgment upon me is ever fair. I ask You
by every one of Your Names: whether you

called Yourself by it, revealed it in Your
Book, sent it down to any of your creation,
or withheld it with You in the knowledge of
the Unseen, that You shall make the Grand
Qur’an the spring of my heart, the light in

my sight, the soother of my worries, and

the dispenser of my sorrows.
(Imam Ahmad: 452)







For those who are turning their gaze anxiously
in the sky looking for the light of truth!

Would the one who was dead and We caused him to
come alive and bestowed upon him a light to walk
in among people be like the one who is plunged in
complete darkness; there is no way for him to emerge
out of which! (6: 122)
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Foreword

Foreword

Gratitude be to Allah, the Lord of all beings. May the Peace and Blessings be upon

the one who was sent as mercy to all beings, our beloved Prophet Muhammad,

and upon his household, all of his Companions and those who follow his way

until the Day of Judgment.
The Glorious Qur’an is a Book of guidance to all humans: “Truly this Qur’an guides toward
that which is most upright.” (17: 9). Allah sent it to his Noble Messenger (s2;) to address with it
all people regardless of their race, tongues and colours; appealing to their minds and reaching
out to their hearts in a distinct and inimitable manner. Through it Allah enlightens the minds and
guides the hearts to His Straight Path; saving them from loss and darkness and delivering them
to the light of guidance; unrolling for them the paths of peace and making distinct its ways in
this worldly life and in the Hereafter: “A light has now come to you from Allah and a clear Book,
with which Allah guides to the ways of peace those who follow what pleases Him, bringing them
from darkness out into light, by His Will, and guiding them to a straight path.” (5:15-16)
This Glorious Qur’an was revealed in a clear Arabic tongue, it is miraculous both word and
sense. It came down to the Believers explaining for them their religion and wise laws, and to all
people to invite them to this great religion, the religion of Islam. It constitutes a call to be free
from all forms of Association with Allah, to uphold His commandments, and thus to save them
from the ghastly grip of Denial, idol worship and slavery to anything besides Allah. Therefore, it
has become onus that sincere efforts must be rallied to translate this Divine Message by way of
calling to Allah and to fulfil the duty of the Believers to deliver the Message. Such a translation
must be faithful, reliable and precise in its rendition of both words and meanings, because it
represents the Word of Allah, explains His doctrines and lays out the path of the truth. It is for
this reason that the Endowment for Cherishing the Two Glorious Revelations has shouldered the
responsibility of being the platform of this worthy endeavour adding it to the list of its long-term
projects. Allah has blessed us with a scholar who possesses extensive knowledge in the field of
Qur’an translation, with a great sense of dedication to the cause of serving the Glorious Qur’an,
Dr Waleed Bleyhesh al-Amri (Associate Professor of Translation Studies, Taibah University). He
set out a well-researched, well-thought out plan for his translation that entails all of the stages
from translation to revision. The translation you are about to embark upon reading is true to the
teachings of the Qur’an and reflects a moderate, unrestrictive understanding of its dictates.
As I pen this preface I extend my sincerest commendations to the author for this great effort
of his and his well-founded methodology in translation. I also would like to thank the team of
scholars who helped in revising and editing the translation. I pray to Allah to shower them all
with His blessings. I should not fail to mention that this translation of the two luminous suras
(al-Zahrawan) along with the Opening sura (al-Fatihah) is only the first step in the larger project
of translating the whole Qur’an into English under the ambitious title, The Grand Qur an.
Finally, I would like to express my deepest gratitude to the Custodian of the Two Holy
Mosques and his Crown Prince for their great services in the dissemination and teaching of
the Glorious Qur’an and the Noble Prophetic Sunnah. I would also like to thank his royal
highness, the governor of the Madinah region, Prince Faisal Ibn Salman Al Saud, and the
deputy governor, his royal highness Prince Saud Ibn Khalid al-Faisal Al Saud for their
gracious care and concern for the projects and programs of the Endowment.

May Allah make this worthy tome benefecial!
Prof. ‘Imad Zuhayr Hafid

Secretary-General of the Endowment for Cherishing the Two Glorious Revelations
Imam of Quba Mosque in Madinah
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What is the Qur’an?
What is the Qur’an?

The Qur’an is, the inimitable, verbatim Word of God, revealed to
Prophet Muhammad (42) as an ever-lasting miracle, ever-present to
guide those who seek the truth and the way to felicity in this life and
the great reward of God in the Hereafter. It is Islam’s foundational text
which encapsulates its message; it is the foremost source of guidance and
legislation for the Believers. Believers’ lives are directed by it and their
actions find grounds in it. The tenets of Islam cannot be grasped without
a proper understanding of the Qur’an. A great many Muslims learn it by
heart, and it is used as a reference book, a book of rules and guidelines,
and as an ethical textbook for hundreds of millions the world over.
Its authenticity and the binding nature of its dictates are authoritative
across the board. Unlike the other previously revealed Scriptures, which
underwent major alterations through editing, translations in and out of
Greek, Syriac, Hebrew and Latin, amendments by scribes and religious
leaders, loss of some of the books, the Qur’an remains in its Original
authentic form as known at the time of Prophet Muhammad (:2). This
is because guardianship of these Books was left to the learned among
the people: “They were entrusted with the protection of the Book of
Allah, and they were witnesses to it.” (4: 44); whereas God Almighty
made the pledge to preserve the Quran Himself: “We have sent down
the Reminder "Qur’an’ Qurself, and We Ourself will guard it.” (15: 9).

The word “Qur’an’ is related to the act of reading /reciting. In fact, the first
word revealed in the Qur’an was the command: /gra’ (Read!). This great
word is the key to unlocking the doors of knowledge and enlightenment,
emancipating the human mind, and breaking the shackles of ignorance.
Through “reading” the Qur’an humans find their way to the truth and take
their surest steps on the Straight Path that leads to the Pleasure of God
and deliverance. Each Qur’anic sura is preceded by the statement “In
the Name of Allah, Most Beneficent, Most Merciful ', thus one engages
in this act of profound reading with the resolution of seeking God’s own
help and assistance; and who is a better guide than God!

But whatever may be said about the Qur’an, none can say it better than
God Himself.

1 With the exception of sura 9, at-Tawbah (Repentance).
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What does God say about the Qur’an?

What does God say about the Qur’an?

God directly speaks to us through and in the Qur’an which is His final
Message to humanity. He urges humans to consider this Message with
great attention, read it with deliberation and delve into its deep and
multifarious meanings: “Will they not contemplate the Qur’an? Had
it been from anyone other than Allah, they would have found much
inconsistency in it.” (4: 82); “Will they not contemplate the Qur’an?
Do they have locks on their hearts? ” (47: 24). To this effect God speaks
of the Qur’an in a number of ways:

e The Qur’an is to the heart what the spirit is to the body. It is a beacon of
light and guidance: “We have thus revealed a Spirit to you "Muhammad
by Our command: you knew neither the Book nor the Faith, but We
made it 'the Qur’an’ a light, guiding with it whoever We will of Our
servants. You are indeed guiding to the straight path.” (42: 52)

e It is a guidance that’s not to be doubted: “That Book "the Qur’an’
— no doubt — in it is guidance to the Mindful.” (2: 2)

*  “And those that have been given knowledge will see that what has
been sent down to you from your Lord is the truth, and that it guides
to the path of the Noble, the Praiseworthy.” (34: 6)

e A guidance to uprightness: “Truly this Qur an guides toward that
which is most upright, and gives glad tidings to the Believers who
perform righteous deeds that theirs shall be a great reward.” (17:9)

o “The month of Ramadan in which the Qur’an was sent down as
guidance for mankind, containing” clear indicators of guidance and
a criterion “for distinguishing between right and wrong™.” (2: 185)

*  “Say 'Muhammad': “The Holy Spirit "angel Gabriel" has brought it "the
Qur’an’ down from your Lord with truth to strengthen those who Believe,
and as guidance, and glad tidings to those who submit.”” (16: 102)

*  “When We sent a group of jinn your way to listen to the Qur an.
Then, upon hearing it, they said "to one another’, “Listen
attentively!” Then when it was over, they returned to their fellow
jinn as warners. They said: “Our people, we have heard a Book
which was sent down after Moses, confirming what came before it,
guiding to the truth and to a straight path.”” (46: 29-30).

— wEeVsNe::



What does God say about the Qur’an?

e Guidance and a healing! “Say ‘Muhammad™: “I¢ "the Qur’an’ is
guidance and healing for those who Believe.” (41: 44).

e A criterion with which to distinguish between truth and falsehood:
“Blessed be He who has revealed the Distinguisher the Qur’an’ to
His servant that he may warn the whole world.” (25: 1)

e Aproofand a clear light, a way of deliverance: “O mankind! Verily
there has come unto you a proof from your Lord. And We have sent
down unto you a clear light 'the Qur’an’.” (4: 174)

e “A light has now come to you from Allah and a clear Book, with
which Allah guides to the ways of peace those who follow what
pleases Him, bringing them from darkness out into light, by His
will, and guiding them to a straight path.” (5:15-16)

e It is a truth which bears truth. A harbinger of good news and
warnings which is to be studied with much attention and
dedication: “We sent down the Qur’an with the truth, and with
the truth it has come down, We sent you "Muhammad® only to give
good news and warning, "bearing’ a recitation "a Qur’an’ that We
have revealed gradually so that you may recite it to people slowly
and with deliberation. "This is why We sent it down by stages.”
(17: 105-106)

e A favour to the Believers along with the favour of the Prophet
(). “Allah has favoured the Believers when He sent among
them a Messenger of their kind; He recites His Signs "ayas’ fo
them, purifies them, and teaches them the Book "the Qur’an’ and
Wisdom—indeed they were utterly lost before.” (3: 164)

e Itis ablessed Book: “This is a blessed Book We have sent down.”
(6:92)

e “This is a blessed Book We have sent down. So follow it and be
Mindful "of Allah’, so you may be shown mercy.” (6:155)

e “This is" A blessed Book which We have sent down to you
"Muhammad’ so that they may contemplate its Signs “ayas’, and
people of reason may pay heed.” (38: 29)

e It is to be listened to attentively: “When the Qur’an is recited,
listen to it attentively and be silent, so you may be shown mercy.”
(7: 204)
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What does God say about the Qur’an?

e [tisaninimitable miracle of Divine source: “Nor could this Qur an
have been devised by anyone other than Allah. It is a confirmation
of what was revealed before it and an explanation of the Scripture
— let there be no doubt about it — it is from the Lord of all beings.
Or do they say, “He has made it up?” Say "Muhammad’, “Then
produce a sura like it, and call on anyone you can beside Allah if
you are telling the truth.”” (10: 37-38)

e “Or do they say: “He 'Muhammad® has invented it 'the Qur’an’
himself,” say: “Then produce ten invented suras like it, and call
in whoever you can beside Allah, if you are truthful. If they do not
answer you, then you will all know that it is sent down with Allah's
Knowledge, and that there is no god but Him. Then will you submit
to Him?” (11: 13-14)

e “Say: “If the whole of mankind and jinn were to gather together
to produce the like of this Qur’an, they could not produce the like
thereof, even if they backed up each other with help and support.””
(17: 88)

e [t explains of matters plainly to people: “Alif, Lam, Rd’; these are
the Signs "ayas” of the Book that makes things clear.” (12: 1)

* God is its Guardian: “We have sent down the Reminder "Qur’an’
Ourself, and We Ourself will guard it.” (15: 9)

e There is no crookedness in it. It is totally upright: “All gratitude be
to Allah Who has sent down to His servant "Muhammad’ the Book
"the Qur’an’ and has not placed therein any crookedness— He
made it perfectly upright, to warn of a severe punishment from
Him; to give good news to the Believers—who do good—that they
will have a fine reward.” (18: 1-2)

e It is a glory to its companions: “We have surely sent down to you
a Book "the Qur’an’, in which there is glory for you. Will you not
then understand?” (21: 10)

* A mighty Book with no falsehood: “Truly it is a mighty Book;
which falsehood cannot touch from any front, a Revelation sent
down from the Wise One, Worthy of All Praise.” (41: 41-42)

* Anoble, well-guarded Book: “Truly it is a noble Qur’an; in a Book
well-guarded.” (56: 77-78)
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What does God say about the Qur’an?

It is a weighty Word, even a mountain would crumble had the Qur’an
been sent to it: “If We had sent this Qur an down to a mountain, you
"Muhammad’ would have seen it humbled and split apart in its awe
of Allah: We offer people such illustrations so that they may reflect”.
(59: 21)

“Truly We shall soon cast upon you a weighty Word.” (73: 5)

The most beautiful of all teachings, consistent and causes the skin
of those who ponder upon it to shiver: “Allah has sent down the
most beautiful of all teachings: a Book that is consistent and often
repeated; that causes the skins of those in awe of their Lord to
shiver. Then their skins and their hearts soften at the mention of
Allah: such is Allah’s Guidance. He guides with it whoever He
wills; no one can guide those Allah leaves to stray.” (39: 23)




The merit of the Qur’an

The merit of the Qur’an

For Muslims the merit of the Qur’an is indisputable. In fact innumerable
tomes have been penned by Muslim scholars throughout the ages,
invariably calling their works as Fada’l al-Qur’an (Merits of the

Qur’an)® Prophet Muhammad (:2:) speaks of the Qur’an thus:

The Book of Allah: in it is news of those who
came before you and what will come after you
and, judgment regarding your affairs; it is the
most serious of matters, no tyrant will cast it aside
without Allah destroying him, whoever seeks
guidance by any other besides it will be misguided
by Allah; it is the enduring rope of Allah, the
Wise Mention, and the Straight Path; it will not
be swayed by whims, distorted by tongues; the
knowledgeable cannot have enough of it, nor
will it become cumbersome by repetition and its
wonders are never ending; it is the recitation that
when the jinn heard it, they could not but say: “We
have heard a wounderous Recitation that leads to
guidance” (72: 1-2); whoever cites it has spoken
the truth, whoever acts by it will be rewarded,
whoever judges according to it will pass a fair
judgment and whoever invites to it will be guided
to a straight path.” (al-Tirmidhi: 2906)

There are a number of Hadiths that encourage Believers to read the
Qur’an—reciting it is an act of worship for which the reciter gets

generously rewarded. Here are some of the best-known of them:

e ‘Abdullah Ibn Mas‘td (:) narrated that the Prophet (i) said:
“Whoever reads a letter of the Qur’an gets one hasanah-reward for
it then each reward is multiplied by ten. I shall not say that: “A/if-
lam-mim” is one letter. But alif'is a letter, lam is a letter and mim is
a letter.” (al-Tirmidhi: 2910).

2 Of these, for instance, are those by: Ibn Kathir, al-Qasim Ibn Sallam, al-Daris
al-Bajali, al-Nasa’1, al-“Ajali, Diya’uddin al-Maqdisi.
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The merit of the Qur’an

e Abii Umamah al-Bahili («.) narrated that the Prophet () said:
“Read the Qur’an for it comes on the Day of Judgment to intercede on
behalf of those who associate themselves with it. Read al-Zahrawdn
(The Two Luminous Suras), al-Bagarah and Al ‘Imrdn, as they come
on the Day of Judgment as if they were two clouds, or shades or two
flocks of birds, keeping closely together arguing on behalf of the one
who owns them.” (Muslim: 1910).

e ‘A’ishah (&) narrated that the Prophet (s) said: “Whoever reads
the Qur’an while being accomplished at it will be among the
generous obedient messengers "the most revered angels’. And the
one who reads the Qur’an haltingly and with difficulty will have
two rewards.” (Muslim: 798)

e Abiu Musa al-Ash‘ari () narrated that the Prophet (:2) said: “The
likeness of the Believer who reads the Qur’an is that of a citron
fruit, it both smells and tastes good. Yet the likeness of a Believer
who does not read the Qur’an is that of a palm date fruit, it has no
smell but its taste is sweet. While the likeness of a hypocrite who
reads the Qur’an is that of a basil leave, it smells good but its taste
is bitter. Yet the likeness of the hypocrite who does not read the
Qur’an is that of bitter apple, it has no smell and its taste is bitter.”
(al-Bukhari: 5427).

e Ibn ‘Umar () narrated that the Prophet said: “One should only be
covetous of two people: a man who has been given the Qur’an—he
recites it during day time and during night time. And a man who
has been given a wealth—he spends “charitably” out of it during
day time and during night time.” (Muslim: 815)

e Anas («) narrated that the Prophet (:2) said: “Allah has His Own
people among people.” They said: “Messenger of Allah! Who
are they?” He replied: “"They are’ the people of the Qur’an—the
people of Allah and His closest “friends™”. (Ibn Majah: 215, Imam
Ahmad: 11870)

e “Abdullah Ibn ‘Amr () narrated that the Prophet (:2) said: “It will
be said to the companion of the Qur’an “on the Day of Judgment':
“Recite and elevate and recite beautifully as you used to do in the
worldly life for your station “in Paradise” will coincide with the last
aya you recite.” (Imam Ahmad: 6799)
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The merit of the Qur’an

e Abiu Hurayrah (:2) narrated that the Prophet (:2) said: “No group
of people shall gather in one of the houses of Allah "a mosque’
reciting and studying the Book of Allah without tranquillity
descending upon them, mercy engulfing them, angels encircling
them and Allah mentioning them among His audience.” (Muslim:
6863)

e ‘Umar Ibn al-Khattab (:.) narrated that the Prophet (:&) said:
“Indeed Allah elevates by this Book some people stations “above
others’, and downgrades with it others.” (Muslim: 817)




Keys to understanding the Qur’an

Keys to understanding the Qur’an

The Qur’an, although can be seen and read as a “book”, in as much as it is
put down in book format, is not to be thought of as a “book” that follows
the usual rules and maxims of text building and book composition. The
Qur’an urges us to read it with careful attention to and focus on its
deep and various meanings. However, the relatively difficult language
of the Qur’an, lack of access to mainstream Muslim commentaries
(particularly as they are not widely translated into other languages),
and inadequate Qur’an translations, among many other reasons, may
constitute a barrier blocking the channels of communication between
the Qur’an and the reader. Muslims read the Qur’an on a daily or weekly
basis and, especially during the month of Ramadan. However, it should
be stressed here that a mechanical reading of the Qur’an cannot unravel
the meanings underpinning the Qur’anic messages in each sura, leaving
their hidden treasures locked away.

Furthermore, the uninitiated readers will find it difficult to read
through the Qur’an unless they are equipped with the right keys to
understanding the Qur’an. Some of these are the following:

e Key 1: The Qur’an is a book of guidance. Indeed God speaks of the
guidance of the Qur’an as a life-line and a source of light that dissipates
the darkness of doubt and expunges other diseases of the heart: “Would
the one who was dead and We caused him to come alive and bestowed
upon him a light to walk in among people be like the one who is plunged
in complete darkness; there is no way for him to emerge out of which!”
(6:122). The main purpose of the Qur’an is to guide people to eternal bliss
and happiness which is gained through adherence to God’s commands.
To this effect it employs such discursive tools as storytelling, admonition,
encouragement in a manner not found in other books.

o Key 2: The Qur’an is first and foremost a constitution of high morals. It
establishes the standards of morality that sound human nature embodies:
justice, equality, moral integrity, fair and equitable laws and rulings, and
good governance and administration of justice. Through the Qur’an, we
find these highlighted, underlined and repeated in different forms and
take on different guises. They are projected as the elements which, when
strung together, lead to the Pleasure of God.
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Keys to understanding the Qur’an

e Key 3: The Qur’an came to us through revelation from God to
Prophet Muhammad (). Angel Gabriel (:2) was the conduit of
this revelation and it did not happen all at once but went on for
an extended period of 23 years. It came gradually and in sections
at intermittent stages, rather than all at once, in order to: maintain
Allah’s guidance, consolidate the Prophet’s mission with Godly
Signs (ayas), smooth the gradual legislation of the new code of
life, and to make the Qur’an easy for the Prophet (:&) and his
Companions to learn by heart.

* Key 4: The stretch of time over which the Qur’an was revealed is
traditionally divided into two broad periods, i.e. those of Makkah
(86 suras) and Madinah (28 suras). The Makkah period, which lasted
for 13 years, saw the tender growth of the seedling of Faith in the
extremely harsh environment of ignorance. The ayas revealed during
this period talk about: matters of creed, Belief, resurrection and the
Day of Judgment, Prophethood, the evil of Denial and Associating
other deities in worship with God, the call to a return to the pristine
creed of Abraham and stories of earlier nations who incurred God’s
Wrath and destruction for their rebelliousness against their Prophets.
Qur’anic Signs (ayas) kept on coming until it was absolutely clear
what Belief and what lack of it are exactly like. In the face of the
unrelenting persecution that they were subjected to, the Prophet (2
and his Companions had to migrate to Madinah. This move heralded a
new definitive phase in the history of Islam, the Prophetic mission, and
the nature of the revealed ayas themselves. Here the earlier themes also
carried on, yet with a new emphasis along with the introduction of new
laws for the community: rulings that bear on different circumstances,
the penal code, religious obligations and how to deal with the People
of the Book and the hypocrites. Indeed a whole way of life was laid
out quite distinctly thus culminating in the final, most perfect Message
that came from God: “Today I have finalized your religion for you,
perfected My Favour on you and I approve Islam as a religion for
you” (5:3). It is very telling that the last aya of the Qur’an that was
revealed was: “Be Mindful of a Day on which you shall be returned to
Allah and every soul shall be paid in full what it earned—they will not
be wronged!” (2: 281)—a person’s mission in life is to be prepared for
judgment by God, the Most Just of all judges.
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e Key 5: The language of the Qur’an is indeed unique in its style.
Neither is it prose nor poetry. It masterfully employs all what
language has to offer to achieve the highest effect on the human
psyche. Armstrong (1994, p. 168) describes the effect of the Qur’an
on its immediate recipients as follows: “The early biographers of
Muhammad constantly described the wonder and shock felt by the
Arabs when they heard the Koran for the first time. Many were
converted on the spot, believing that God alone could account for
the extraordinary beauty of the language. Frequently a convert
would describe the experience as a divine invasion that tapped
buried yearnings and released a flood of feelings. Muslims like
Umar seem to have experienced a similar unsettling of sensibility,
an awakening and a disturbing sense of significance which enabled
them to make the painful break with the traditional past. Even
those Qurayshis who refused to accept Islam were disturbed by
the Koran and found that it lay outside all their familiar categories:
it was nothing like the inspiration of the kahins "soothsayers™ or
the poets; nor was it like the incantations of a magician. Some
stories show powerful Qurayshis who remained steadfastly with
the opposition being visibly shaken when they listened to a sura”.

e Key 6: The Qur’an deals mainly with three themes: belief, laws
and manners. Each theme comprises an array of interrelated lesser
ones constituting a complete whole. Belief entails how a Believer
is to perceive matters like the Unseen (al-ghayb-what lies beyond
the realm of human perception), Paradise, Hellfire, the origin
of creation, the essentials of religion, the truth of God’s Oneness
(Monotheism), the Prophets and what they really stood for, and the
truthfulness of Prophet Muhammad () and the Qur’an. A Muslim
is to Believe in these in accordance with the Qur’an and the Sunnah
(which, in a sense, is the Prophetic example of how the Qur’an is to
be interpreted); they are the creedal foundations of Faith. Laws, on
the other hand, are the practical foundations of Faith on which Islam
is built. They revolve around three types of relationship: a person’s
relationship with God (acts of worship), a person’s relationship with
other humans (financial dealings, laws of inheritance, communal
affairs) and a person’s relationship with one’s self (those of food
and drink and personal conduct). Manners abound in the Qur’an.
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Throughout its suras, the Qur’an establishes a high standard moral
code and encourages people to strive to embody sterling manners.
Indeed Prophet Muhammad (:£:), whose manners and conduct took
their roots in the Qur’an (Muslim: 746), was set by God as a moral
example to be emulated by all humans: “Indeed for you in the
Messenger of Allah there is a sterling example” (33: 21). God praised
His Messenger (<) and extolled his virtuousness by saying: “Indeed
you are of great moral character!” (68: 4)

» Key 7: Qur’anic suras are of different length, content and unique
character. The length of Qur’anic suras varies significantly: the
longest sura in the Qur’an is sura 2 (a/-Baqarah) in which there
are 286 ayas and the shortest is sura 108 (a/-Kawthar) in which
there are only 3 ayas. In terms of length, Qur’anic suras fall into
four categories: al-tiwal (the lengthy) of which there are seven,
al-mi iin (the hundreds-numbered) the ones in which there are more
than one hundred ayas, al-mathani (the oft-repeated) in which there
are less than a hundred ayas, and al-mufassal (the detailed) which
begin with sura Qdf until the end of the Qur’an. These categories
follow the order in which they are to be found in the Qur’an with
the exception of the opening sura al-Fatihah (which is considered
as a preface that encompasses the totality of the Qur’anic message).

e Key 8: Overall, there are 114 suras, 6,236 ayas, 77,437 words,
and 321,000 letters in the Qur’an. The first revelation was sura
96 (al-‘Alag) in which there is the command “Read!” and the last
revelation was sura 110 (al-Nasr) which foretells the conquest of
Makkah and the culmination of the Prophetic mission.

o Key 9: The suras of the Qur’an, and the ayas within them, do not
follow the chronological order in which they were revealed, they
are ordered as we find them today in the printed mushafs at the
behest of the Prophet (). This arrangement, however, is unique
in terms of the logical and thematic coherence of the content of
each sura and how they are interrelated with the following and
preceding suras; they are thematically arranged to be interrelated
constituting a whole, seamless intellectually engaging reading. It
is a person’s mission in life to ponder these and try to discover the
gems they offer to the curious mind.
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e Key 10: Thematic unity in the Qur’an can be found in either one of
two types. The first being that every sura deals with a unique theme
right from beginning to end, like: suras al-Infitar, al-Inshiqdq, and
al-Zalzalah which deal solely with the tribulations of the Day of
Judgment. The second, being the more common of the two, is that
a sura may deal with more than one theme. But no matter how
many the themes dealt with in the same sura are, one will find
a commonality among them that binds them together to form a
complete whole. One also must mention that a certain theme might
be dealt with recurrently throughout a number of Qur’anic suras.
Each occurrence of the theme is context-bound and is meant to serve
the purpose for which it is mentioned in that particular instance.
“Patience” is one of these themes. It is dealt with in Makkan and
Madinan suras in instances where laws, manners, matters of faith,
stories of old, and the call to Believe are spoken of. This no doubt
is due to its importance and defining nature of how life is projected
in the Qur’an, i.e. an ongoing struggle. The Qur’anic field of
knowledge that deals with the thematic wholesomeness is known
as ‘Ilm al-Munasabah (the Science of Relevance). It focuses on
how the beginning of the sura sets the scene for its theme, the
connection between the ayas of the sura among themselves, how
the different thematic units within the sura are relayed and the
relation between the sura and the ones preceding and following it.

e Key 11: Historical accounts and stories of old found in the Qur’an
are cited as examples to take heed from. Although one may find
snippets of the same story told in one place, other events related to
the same story may be found in another place but in more or less
detail and presented from a different angle. In order to unlock the
full meaning of these accounts they should be read within their
immediate context. The overall purport of the sura will certainly
affect the interpretation of the story. Sometimes, a complete story
is told in full in one place. For example suras al-A raf, al-Shu‘ard’
and Yusuf, each tells a complete story. Besides, there are three types
of stories that are told in the Qur’an. The most common are stories
of the Prophets of God. The other two being: accounts of persons
and peoples of ancient times (the companions of the cave (ashab
al-kahf), the companions of the pit of fire (ashdb al-ukhdiid),
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the companions of the Sabbath (ashdb al-sabt), the two sons of
Adam (Cain and Abel)); and accounts of the events that took place
during the time of the Prophet (:£:), like the battles the Prophet (::)
waged. Stories in the Qur’an are meant for a number of purposes
among which are: to highlight the bond that exists between the
followers of the truth with each other and those of falsehood with
each other throughout different times and circumstances; so that
Believers should follow the example of their predecessors and their
steadfastness in the face of relentless opposition; to give concrete
examples of how Divine laws and canons came to pass; to prove
the truthfulness of Prophet Muhammad (i) and to soothe the
hearts of the Prophet (:£:) and his Companions. Some stories are
repeated in different places in the Qur’an to achieve a number of
aims: to highlight the uniqueness of the Qur’an in its ability to tell
the same story from a number of different angles without showing
any discrepancies; to underline the importance of the story itself
and the many lessons that can be drawn from it and to constantly
remind people of certain stories which are of particular significance
(take for example the various events that took place during Prophet
Moses’ (x2.) lifetime and mission).

o Key 12: Those who were given earlier Divine Scriptures are referred
to in the Qur’an with the honorary title, the People of the Book. The
“People of the Book™, namely, the Jews and Christians, and their
religious symbols are a recurrent theme of the Qur’an, particularly
in the Madinan suras. Overall they are spoken of as nations who
have diverged from the correct path. They are constantly reminded of
their wrong and are gently called to mend their ways. The Qur’anic
principle of how to engage in debate with the People of the Book is
to be considerate and draw on shared values: “Do not argue with the
People of the Book unless gently, except with those of them who act
wrongfully. And say: “We believe in what has been sent down to us
and what was sent down to you. Our God and your God is "the same’
One. And to Him we "fully” submit.” (29: 46)

* Key 13: Each sura in the Qur’an is unique in its own way. The
blueprint of a sura is defined by its theme, employment of discourse,
style, markedness of lexis, length of ayas and sound of pauses. All
of these make up the special character of each sura.
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e Key 14: Some would willingly look at the Qur an through the narrow
eyes of the 21st century secular values and eventually would take
issue with certain Qur anic dictates. Knowing that these so-called
values are lacking and, more often than not, detrimental to humans
and disastrous to their planet at large, the fact of the matter is that
such a Divinely revealed Book of guidance as the Qur’an should be
the yardstick against which all these “values” should be judged. But
then, “Is one who walks with his face stooped down more guided, or
one who walks upright upon a straight path?” (67: 23)

e Key 15: The Qur’an is only befittingly interpreted within context.
Each word is to be read within the aya, each aya within the thematic
unit, each thematic unit within the sura in which it occurs if the
deep meaning is to be got at. Needless to say, context is of central
importance to understanding any given message and no word
or string of words should be taken out of context, if it is to be
understood properly.

o Key 16: Although we were not among the immediate audience
addressed by the Qur’an or players in its stories, we are indeed
encouraged to take heed from them, and try to bring personal
insights drawn from them to bear on our circumstances. However,
this obviously comes with the caveat of not doing so without
realising for certain the proper meaning of what we choose to apply
to our lives. Yet one, particularly those of receptive hearts, would
usually feel if what is being recited is meant for them.

e Key 17: Finally, the most important of the keys to approaching
the Qur’an is that it is to be read contemplatively (c.f- 4:82, 38:29,
47:24) with an open heart and a receptive mind. It is a dignified text
that remains aloof and will only yield its fruits to those who approach
it with the best of intentions. But for those who come to it with
their hearts smitten with doubt, it remains insurmountable and its
terrains are rugged indeed. “Buts and ifs” will only work as hurdles
preventing the reader from getting to the core of the Message.
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The Qur’an known through translation:
translating the untranslatable!

The issue of Qur’an translation is critical indeed. For Muslims, the
Qur’an, the inimitable Word of God, is unarguably untranslatable.
Therefore, any text other than the Arabic Original-no matter the
translation’s professed adherence to the original “spirit”—will
necessarily be a particular interpretation rather than a transparent
representation. One of the most respected Qur’an translators into
English, M.M. Pickthall ("1930" 1999: xiii) sums up the issue in the
introduction to his translation:

The Qur’an cannot be translated. That is the belief
of old-fashioned Sheykhs and the view of the
present writer. The Book is here rendered almost
literally and every effort has been made to choose
befitting language. But the result is not the glorious
Qur’an, that inimitable symphony, the very sounds
of which move men to tears and ecstasy. It is only
an attempt to present the meaning of the Qur’an
- and peradventure something of the charm - in
English. It can never take the place of the Qur’an
in Arabic, nor is it meant to do so.

Another translator puts it so:

Briefly, the rhetoric and rhythm of the Arabic
of the Koran are so characteristic, so powerful,
so highly emotive, that any version whatsoever
is bound in the nature of things to be but a poor
copy of the glittering splendour of the original....
My chief reason for offering this new version of
a book which has been “translated”, many times
already is that in no previous rendering has a
serious attempt been made to imitate, however
imperfectly, those rhetorical and rhythmical
patterns which are the glory and the sublimity of
the Koran. (Arberry: 24-45)
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The material form of the Qur’an, its stylistic patterns and their
semantically-oriented manifestations, are as critically important as its
Message. The Andalusian scholar Ibn Hazm (d. 1064; al-Ahkam, 2: 88)
has it that: “The opinion of the leading scholars is unanimous about
the inimitability of the Qur’an. We know for sure that if the Qur’an is
translated into another language, or even were its words to be replaced
by other Arabic words, this translation would not be inimitable; what
is not inimitable is not a Qur’an”. Ibn Hazm’s unequivocal statement
derives from the fact that there are some eleven ayas expressly
confirming the Arabic revelation of the Qur’an (12:2, 13:37, 16:103,
20:113, 26:195, 39:28, 41:3, 41:44, 42:7, 43:3, 46:12).

Besides this there are other reasons that challenge the notion of
the translatability of the Qur’an. Meaning and form in the Qur’an
are intertwined and multi-layered. The language of the Qur’an
is extraordinarily vigorous. Its style reaches noteworthy heights,
particularly in: affirmations of the Oneness, Uniqueness, and
Omnipotence of God, in forceful descriptions of the Day of Judgment,
in moralizing passages, and in admonitions against polytheism. It is,
to a large measure, revealed in dense and highly allusive, elliptical
speech. The great exegete Ibn Jarir Al-Tabari (d. 923) remarks in his
commentary:

‘T't is obvious that there is no discourse more
eloquent, no wisdom more profound, no speech
more sublime, no form of expression more noble,
than “this’ clear discourse and speech with which
a single man challenged a people at a time when
they were acknowledged masters of the art of
oratory and rhetoric, poetry and prose, rhyme and
soothsaying. It reduced their fancy to folly and
demonstrated the inadequacy of their logic....
It let them know that the evidence of the truth
of what he "Prophet Muhammad (:2)" said, the
proof of the genuineness of his Prophethood, was
the baydan (Discourse), the hikmah (Wisdom),
the firgan (Distinguisher), which he conveyed to
them in a language like their language, in a speech
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whose meanings conformed to the meanings of
their speech. Then he told them all that they were
incapable of bringing anything comparable to
‘even’ a part of ‘what he had brought’, and that
they lacked the power to do this.

In a self-referential assertion of its own uniqueness, the Qur’an
describes its effect on Believers in the following manner: “Allah has
sent down the most beautiful of all teachings: a Book that is consistent
and often repeated; that causes the skins of those in awe of their Lord
to shiver. Then their skins and their hearts soften at the mention of
Allah: such is Allah’s Guidance. He guides with it whoever He wills;
no one can guide those Allah leaves to stray.” (39: 23). According to
many a well-accomplished translator, any translation of the Qur’an
not only betrays the meaning of the original, but also loses much of
its poetic and affective force. Anyone who has read it in the original
is forced to admit that this caution is well justified; no translation,
however faithful to the meaning, has ever been fully successful or ever
remotely close. Arabic, when masterfully put to use, is a remarkably
terse, rich and forceful language, and the Arabic Qur’an is by turns
striking, soaring, vivid, shaking, tender and breathtaking. It is not
surprising, then, that a skilled reciter of the Qur’an can reduce his
audience to helpless tears.



The exegetical problematic
The exegetical problematic

The untranslatable nature of the Qur’an does not stop at its language and
style. There are also interpretational issues that pose serious questions
to its translatability. Ibn Kathir (d. 1372) begins his widely-acclaimed
tafsir with an account of the early Muslims’ discretion (including the
most prominent Companions) with regard to interpreting the Qur’an.
Abi Bakr (), for instance, when asked about the meaning of fruits
(fakihatan) and abbd (grass, pasture, fodder, herbage) (80:31) replied
piously: “What sky shades me, and what earth holds me, if I say
about Allah’s Book that of which T have no knowledge?” Umar’s
) laconic reply, in turn, was: “We were told not to be pedantic.”
This pious generation remained extremely cautious about imposing
any kind of external reading on the Qur’an, demonstrating an acute
awareness of the fraught relationship that exists between the text and
its supplementary texts.

The Qur’an itself, after all, was accessible to its immediate community
of revelation by virtue of linguistic and contextual proximity. The
core message of the Qur’an was available to them and its immediate
historical referential and semantic fields were familiar to them. On
the other hand, instances of fafsir by the Companions and even by
the Prophet (:2:) himself are well-documented. It remains that parts
of the Qur’an were not always transparent to everyone. Indeed, the
honoured Companion Ibn ‘Abbas (:), known as farjuman al-Qur’dan
(Interpreter of the Qur’an), said: “The Qur’an has four aspects
(awjuh): tafsir (exegesis), which the learned know; al-‘arabiyyah
(language) which the Arabs understand; halal and haram (permitted
and forbidden things), of which no one is allowed to be ignorant; and
ta 'wil (explanation), which only Allah knows.” Mugqatil Ibn Sulayman
(d. 767), an early Qur’an commentator, further expounds in his tafsir
(1: 27) what is at stake in understanding the Qur’an:

The Qur’an contains references to particular
and general things (khass and ‘amm), particular
references to Believers and particular references
to Deniers, and general references to all people;
it contains unequivocal and ambiguous passages
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(muhkam and mutashabih), explained and
unexplained passages (mufassar and mubham); it
contains elisions and explicit utterances (idmdr and
tamam); it contains cohesive devices; abrogating
and abrogated ayas (nasikh and mansiukh); it
contains changes in word order; it contains similar
utterances with many different aspects (ashbah); it
contains passages that are continued in a different
sura; it contains accounts of earlier generations
and accounts of what there is in Paradise and Hell;
it contains a reference to one particular Denier;
it contains commandments, laws, ordinances; it
contains parables by which Allah Almighty refers
to Himself, parables by which He refers to Deniers
and idols, and parables by which He refers to this
world, to resurrection and to the world to come;
it contains accounts of what is in the hearts of the
Believers, and accounts of what is in the hearts
of the Deniers, polemics against the Arabian
polytheists; and it contains explanations, and for
each explanation there is a “further’ explanation.

Anyone who is to truly understand the Qur’an must be able to recognize
multiple levels of interpretation. Added to this is the exegetical overlay
that has accumulated through the passage of time. Since its modest
beginnings, the fafsir corpus has evolved into a sea of writing that
has been expanding for almost the last millennium and a half. On
the one hand, the inexhaustibility of God’s Word was matched by the
inexhaustibility commentators saw in its meaning. On the other hand,
every group in the Muslim community has its own corpus of fafsir
supporting and justifying its reading. Thus sectarian and doctrinal
tafsir has evolved. It is not only the immense volume that makes this
literature of interest, but also the pivotal role it has played in shaping
and reflecting specific rationalities throughout Islamic history. This
became more acute as the spatio-temporal gap separating the text
receiver from its original context increased and more meaning-making
agents became involved.
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This is why more often than not translators resort to fafsirs to
understand and in turn render certain Qur’anic passages. However, this
has proven to be used as a vehicle to juxtaposing and superimposing
certain ideological leanings and exegetical views thus clouding further
the message of the Qur’an and setting up added barriers between the
reader of the translation and original Arabic Writ. Translators being no
more than modern-day readers and, more often than not, adherents of
any of the different schools of thought out there, hence a relationship
of confluence holds between their translations and commentary. On
the one hand, there is a great exegetical tradition built around this
most sacred Book, which cannot be simply ignored if the end product
of a translation is to be of any success. This tradition arose from either
different interpretational stand points or from sincere intentions of
making explicit and penetrable its language which is shrouded in the
veil of time. However, the translator, while drawing on this wealth of
scholarly subtexts that run along the prime text should not fall in the
trap of getting himself captive to them nor allow his translation to get
overloaded or the representation to be permeated by them to the extent
that it would only be seen through their kaleidoscope. Such awareness,
if existent in the first place, is seldom realized in the actual mentally
demanding act of translating. This long tradition of commentary is
not to be ignored altogether but its flow in the final product of the
translation has to be filtered through and checked if the original text is
to be better represented and subservient translations are to be avoided.

While carrying out their task two types of intervention are identifiable
in the translators’ work:

* Translational intervention: can take place both within the body
of the text and outside it. Examples of translational intervention
take shape in the form of: accounting for cultural and linguistic
equivalence; compensating for loss; aiding reading; pronouncing
pronoun referents; explaining translational choice (as in the case of
diverting from certain inherited translation choices); answering for
failings in translation.

e Exegetical intervention: may materialise in the following examples:
further expounding the meanings of certain lexical items;
providing the reasons for revelation (asbdb al-nuzil); explaining
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a shar T ruling; highlighting the relevance between ayas and suras;
explaining the ambiguous (tawdih al-mubham); spelling out the
inclusive (fafsil al-mujmal); precisely identifying the unrestricted
(tagqyid al-mutlaq); pinpointing the generalized (takhsis al-‘am);
and adding their own exegetical remarks.

One may yet divide intervention into two types:

* random intervention: involves putting a tafsir in place of a direct
translation serving no obvious agenda. Further they can be divided
into: (a) necessary transposition dictated by the nature of the Qur’anic
text itself as in the case of not being able to actually visualize the
meaning and having a mental picture of it. And (b) unnecessary
transposition attributed to carelessness or incompetence on the part
of the translator.

* Pre-meditated intervention: mostly aimed at controlling the text
and to manipulate its authority. These either come as part of the
translator’s strategy; or as a part of his bias (impartiality).

No claim here is made that the dependency of Qur’an translation on
tafsir is to be undermined or that the two can by any means be prised
apart, but to be all the more aware of the nomenclature and nature
of this relationship. This has proven to be of benefit to the current
translation in its attempt to raise the standard and to better reflect the
sense of the original. Qur’an translators should beware not to let the
commentary seep into the translation, the aim must be to let the Qur 'an
speak for itself as much as possible and disengage it from subtexts and
check the subtexts in place, that is in annotations but not in the body of
the text of the translation itself. The aim must be to overcome, as much
as possible, the intermediary rule of the exegetical corpus - whose
importance in understanding the Original is undeniable - in the actual
representation available in the product of translation.
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Positioning the current translation

No translator will ever embark on such a momentous project without
realizing the magnitude of his undertaking, his position in the history
of humanity viz-a-viz their most pressing need for Divine guidance,
and where to make a well-calculated stand in the ceaseless flow of
previous and concurrent translations of the Qur’an, especially when it
comes to English the now /ingua franca of the world of which there are
1.2 billion speakers. Moreover, English is a language which faithfully
captures in the folds of its own history the tumultuous relationship
that ever existed between Islam and the West at large. Imprints of
this history are no more evident than in the act of translating the
Qur’an which resulted in more than 120 existing complete English
translations. Ziad Elmasrafy makes the case:

Translation is the most political art, all the more so
when it involves re-presenting a text held sacred
by those with whom relations are not always
friendly. The forms of information and varieties
of scholarship necessary for the translation of the
Qur’an into Western languages ... are driven by
the complex ties that bind the Muslim and non-
Muslim worlds. (2014: Preface)

Each of the translators who stood behind any of these translations
comes with a uniqueness informed by his/her own character, bearing
the trappings of their upbringing, education, language mastery, and
the religious and political milieus in which they were born and raised.
Thus each translation, like a fingerprint, is unique in its own way as
much as it is reflective of the personality of its generator.

One has got to stress that fact that Qur’an translation is an extremely
dynamic interaction, where Faith is negotiated and identity is
presented. Thus the history of Qur’an translation into English, as
a case in hand, has been ever marked by waves of deviation: first
came ferocious Orientalism, and then came sectarianism, after that
came the turn of rationalism and apologia, and finally interventionist
translations on socio-political grounds held sway. It would be hard
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to find a translation which does not carry one or two or even more
traces of these global Qur’an translation trends. What is more is that,
no matter what the circumstances and the dictates of time might be
these trends still carry on to this very day. However, this does not at all
imply that Qur’an translations should not respond to their context and
the changing world around them.

Being an Associate Professor of Translation Studies who specialises
in the critique of Qur’an translations and through my daily work
with Qur’an translations for the past 17 years, I was afforded the
vantage point of seeing the subtleties of these translations along with
both the advantages and the disadvantages of each. Their uniqueness
could be either ideational, with translators bringing their own
ideological stand point to bear on the final product of their work, or
methodological, in which translators make deliberate choices as to
what they see the most befitting of a number of possible alternatives
of rendition. Out of this life-long engagement of thought and practice
my resolve to start a new translation came into being. Yet, throughout
the current translation, I have made a point of entertaining an
informed consultation of all the translations of my predecessors, a
legacy which I consider to be a collective genius of some of the best
specimen of human minds. Needless to say that this translation is
“unique” in as much as it makes deliberate, well-thought choices and
decisions of its own.

The methodology of the current translation can be summed up as follows:

e [t represents a safe, mainstream yet non-restrictive understanding
of the Message of the Grand Qur’an. The great wealth of
Qur’anic commentary that we have inherited through millennia
of scholarship, hard study and contemplation is considered with
empathy and careful attention. This weighty inheritance is a boon
to be consulted with great respect not a bane bearing the trappings
of times of old, which some would consider as unbefitting of
modern-day thought patterns. As you read through the translation,
you will surely come to realize this and, hopefully, appreciate the
work of these great scholars of Islam.

» FEach sura is preceded by a brief introduction. This scene-setter is
indispensable for anyone who wants to unlock some of the meaning
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potential of the sura. The rationale behind the name of the sura,
its major themes and keys of understanding it are provided. These
are meant to be occasionally referred to as one progresses in the
reading of the sura if and when the need arises. They will hopefully
assist you to calibrate your reading.

 This translation is marked by its “faithfulness™: neither too literal
nor too free. I have done my utmost best to make my translation as
reflective of the Original as humanly possible. In the process, neither
were extraneous readings juxtaposed with the Original words, nor
were any personal or ideational aberrations superimposed in the
rendition at hand. My thoughts, if any, are kept in the annotations.
This obviously made my task all the more difficult, yet all the more
satisfying.

» Every care was taken to make each aya rendition read as a composite
whole, i.e. understood independently of its notes. To achieve this
aim, given the peculiarity of the diction of the Qur’an which is at
times elliptical and terse, one had to include explanatory brackets
in the body of the text itself, but tried to keep them as minimal and
unobtrusive as possible.

e The annotations were put to use to supplement the reading:
providing the referent of what is being pointed at, shedding more
light on meaning by cross-referencing ayas, providing explanatory
Prophetic Hadiths, further explaining the meaning and expounding
on it and, at times, to provide insightful thoughts that further
understanding and open up the door to contemplation. Notes are
also well-documented and rely on the most respected sources of
exegesis. Although I intervene as much as choosing what [ deem
to be the best reading from a wide array of the time-honoured
Qur’anic explanations, I do not make the presumptuous claim that
any of the annotations is totally my own.

e Key Qur’anic themes like those of Belief (iman) and Denial
(kufr), the worldly life (al-hayat al-dunya) and the Hereafter
(al-hayat al-akhirah), Paradise (al-jannah) and Hellfire (al-nar)
and Mindfulness (a/-tagwa) are discussed in the footnotes. Being
the pivotal concepts that they are, they had to be explained clearly
to the reader.
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* Bringing out the connectivity and thematic unity of the suras and
ayas. | strove to achieve this through: giving the overall theme
and key of the sura, thematically grouping ayas in related units,
unobtrusive aya numbering, and judiciously using punctuation
to highlight the intended meaning and indicate the connection
between the ayas. All these are hopefully meant to make the reader
appreciate the cohesion and coherence of the Message.

* Given that the language of the translation must try to reflect some
of the grandiosity of the language of the Qur’an, the translation is
in modern-day, non-banal, idiomatic, educated English. It further
minimally employs some of well known stylistic features found
in many a well-respected Qur’an translation which some would
consider being archaic. The overall language is easy to understand
to a reader of an appropriate educational background.

* Anattemptatslamizing English: usage of semantically non-charged,
transparent English lexical items for some Islamic terminology:
Sign (aya); Prayer (salah), and Pilgrimage (Hajj), Belief (iman),
Denial (kufr) with caps to draw attention to their usage beyond that
of the everyday. Doing without the italics and diacritics for some
common terms for which there are no English equivalents: sura and
aya. Use of the Westernized names for Allah (i) as God and those
of the Prophets (), only in my prefatory notes.

Finally, it is a tall story, teetering on the sacrilegious, that any mere
human is even remotely able to convey the very Word of God in its
totality. By translating the untranslatable we are at once engaging in an
impossible mission that we fully realise is not going to be carried out
to a satisfactory completion even before we set about it! But this needs
not hold us back from engaging in a quest to explore the limits of the
“translatability” of the Qur’an and the possibility of compensating for
the degrees of loss, great as they are. Yet it has to be stressed that any
human endeavour will fall short of accomplishing the task. What one
can hope for is to get across the purport of the Qur’anic message so
that people can pay heed to it. This is a legitimate attempt indeed.

Whatever one was made able to accomplish is a
failing human effort, if I have done well then all
thanks are due to Allah Who guided me, but if
otherwise then, all failure is due to my shortcomings
and the work of the Devil.
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al-Fatihah
(The Opening)

Title: due to its merits, this sura has many names. The most well-known is:
al-Fatihah (The Opening) or Fatihat al-Kitab (The Opening of the Book;
al-Bukhari: 756, Muslim: 394) because the Qur’an begins with it. Its other
names include: Umm al-Kitab (The Mother of the Book; al-Bukhari: 1165),
Umm al-Qur’an (The Mother of the Qur’an; al-Bukhari: 4704), al-Qur’dn
al-‘Azim (The Grand Qur’an), Asas al-Qur’an (The Foundation of the
Qur’an), Surat al-Hamd (The Sura of Thankfulness). It is also called al-Sab*
al-Mathani (The Oft-repeated Seven) because it is read in every rak‘ah —
unit of Payer. Additionally, it has other names that denote its healing power:
al-Shifa® (The Cure) and al-Ruqyah (The Incantation; al-Bukhari: 2276).

Merit: this is the greatest, most-often repeated sura in the Qur’an. Aba Sa‘id
Ibn al-Mu‘alla (#) narrated that the Messenger of Allah (i) said to him:
“I shall inform you of the greatest sura of the Qur’an before you leave the
mosque”. Abli Sa‘id continues: “He took me by the hand and as he was about
to leave the mosque, I said: “Messenger of Allah! You said: “I shall inform
you of the greatest sura of the Qur’an”. He said: “Yes: € <Jull 258 i =0
(Gratitude be to Allah the Lord of all beings). 1t is al-Sab“ al-Mathani (The
Oft-repeated Seven) and al-Qur ’dn al-‘Azim (The Grand Qur’an) that [ have
been given” (al-Bukhari: 4703). No Prayer will be accepted of those who do not
recite The Opening (al-Bukhari: 756; Muslim: 394). It is also a light that no other
Prophet before Muhammad (4) was given. Ibn ‘Abbas () narrated that:
“While Gabriel was sitting with the Prophet (42), he heard a creaking sound
from above, lifted his head and said: “This is a Heavenly door. It is opened
today and never ever has it been opened before”. Then an angel descended
to Earth through it. He "Gabriel® said: “This is an angel who descended to
Earth and never ever has he descended before”. The angel greeted them and
said: “I bring you glad tidings of two lights that you are given and never
have they been given to any Prophet before you: Fatihat al-Kitab (The
Opening of the Book) and the endings of al-Bagarah. You shall never read a
letter of any of them without your prayer being answered.” (Muslim: 806). In
addition, through this sura communication takes place between Allah and His
servants. Abl Hurayrah (:2) narrated that the Prophet (i) said: “Almighty
Allah said: “I divided Prayer into two halves between Me and My servant
and to My servant shall be granted all what he asks for”. When the servant
says: “Gratitude be to Allah the Lord of all beings”, Allah says: “My servant
has thanked Me.” When the servant says: “The Most Beneficent, the Most
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Merciful”, Allah says: “My servant has praised Me.” When the servant says:
“Owner of the Day of Judgment”, Allah says: “My servant has glorified Me.”
When the servant says: “’Only" You we worship, and “only" You we seek help
from”, Allah says: “This is between Me and My servant and to My servant
shall be granted what he asks for.” When the servant says: “Guide us to the
straight path; the path of those on whom You have bestowed your Grace, not
those on whom “is Your' Wrath nor the misguided”, Allah says: “This is for
My servant and to My servant shall be granted what he asks for.” (Muslim: 395)

Theme: the main theme of al-Fatihah is that all acts of worship should be
dedicated wholly and solely to Almighty God and shall be carried out with
total devotion. Additionally, al-Qurtub1 (1:112) is of the opinion that it is
called al-Qur’an al-‘Azim because it encapsulates the totality of Qur’anic
knowledge: “Praise of Almighty God with the Attributes of His Mightiness
and Perfection, the command to worship Him with devotion, confessing that
one is unable to carry out worship without seeking Divine help, beseeching
God for guidance to the straight path, saving one from the ways of the
misguided and making clear the final destination of the Deniers.”

Key: the key to understanding al-Fatihah is to think of it as a form of payer
or supplication, in which Believers begin by extending their thankfulness
to Allah and praise to Him, then they tell of their dedication to His worship
alone, only to ask Him at the end to guide them to the straight path, which
leads to the Almighty’s Pleasure, the ultimate goal one strives to achieve in
this life.
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U In the Name of Allah', the Most ©) o Fea|
Beneficent, the Most Merciful?.?
Gratitude be to Allah the Lord® of i
all beings*; ¥ The Most Beneficent, B )

1 Allah (&) is God’s most unique Name, grandly referred to as Lafz al-Jalalah (The
Word of Majesty). It occurs in the Qur’an 2697 times in 85 of its 114 suras. Allah
is considered the Almighty’s Supreme Name (a/-Ism al-A zam) by Abu Hanifah
(quoted in al-Tahawi, Sharh Mushkil al-Athar, 1: 1616). According to the vast
majority of scholars A/lah is linguistically unique in that it is originally a proper
and underived noun (c.f. al-Shawkani, Nay! al-Awtdr: 1:18). None other than the
Almighty is named by it: “Do you know any other of a Name like His?” (19:
65). In Abrahamic religions, i.e. Judaism, Christianity and Islam, the concept of
God basically has the same referent. He is unlimited with regards to knowledge
(omniscience), power (omnipotence), existence (omnipresence) and benevolence.
However there are points of departure regarding how each religion perceives God.
The most outstanding of which is that Islam Believes in a One and Only God
without the slightest form of Association (c.f. 3: 64)— “Say: He is God, Unique.
*God is the Ofi-Beseeched. *He begot none, nor was He begotten. *None is equal
to Him” (sura al-Ikhlas). Additionally, God in Islam has unique Names and
Attributes and in accordance with Muslim belief (‘agidah) the Muslim conception
of God is not anthropomorphic in the slightest form: “Nothing is like Him; he is
the All-Hearing, All-Seeing” (42: 11).

2 The “Most Beneficent” and the “Most Merciful” here stand for the Arabic
ar-Rahman and ar-Rahim, respectively. They are both intensive forms derived
from the noun rahmah, mercy. They both denote the trait of mercy, however,
semantically they are different; ar-Rahman is more intensive than ar-Rahim (c.f.
Ibn Manzir, Lisan al-‘Arab, root: » h m). According to exegetes ar-Rahmdn's
Mercy encompasses all creatures, whereas ar-Rahim's is reserved only for the
Believers (c.f. al-Tabari, al-Qurtubi, al-Shingqiti, al-Sa‘di). The extent of God’s
Mercy is highlighted in the following tradition: Abii Hurayrah (:2) narrated that
the Prophet (s) said: “God has one hundred mercies. He sent down one of them
on humans, jinn, animals and venomous creatures. Through it they show mercy
to each other, and through it wild beasts show mercy to their young. God has
reserved ninety-nine mercies with which He bestows mercy on his servants on the
Day of Judgment.” (al-Bukhari: 6000; Muslim: 2752)

3 The Arabic rabb translated here as “Lord” is semantically and lexically related to
tarbiyah, which means to nurture, but with much care and attention (c.f. Ibn Faris,
Magayis al-Lughah, 2: 381). When used in its absolute form with the definite
article, al-Rabb, it could only mean God Almighty, Who is in charge of taking
care and providing for all beings.

4 “All beings” stands here for al- ‘alamin, usually translated as “worlds”. It means
the Heavens the Earth and all that is there within them and all that is there between
them (c.f. 26: 23-24).
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“The Day of Judgment”, a translation of yawm ad-din in this aya, is a recurrent
theme in the Qur’an, however its nomenclature differs according to the effect
intended. It is, Yawm ad-Din (the Day of Judgment), Yawm al-Hisab (the Day
of Reckoning), Yawm al-Qiyamah (the Day of Resurrection), al-Wdgqi‘ah (the
Befalling), at-Tammah (the Dumfounding), as-Sakhkhah (the Deafening),
ar-Rdjifah (the Quaking), al-Faza“ al-Akbar (the Great Fright), al-Hdqqah (the
Real). These many names for one and the same thing, some of which are heart-
rending indeed, signify its magnitude and drive home the message: “Beware of
a Day on which you will be returned to God” (2: 281).

Al-Sirdt al-Mustaqim is the road (an Arabicized word after the Latin word strata,
i.e. road) which is straight, clear and has no turns or curves (al-Tabari). It is
used figuratively in the Qur’an to denote the correct manner in which God is
to be worshipped which leads to His Pleasure, and being spared torment in the
Hereafter (c.f. 6:153).

Those who know the truth and follow it: “Whoever obeys Allah and His Messenger
is among the ones on whom Allah has bestowed His Grace—of the Prophets, the
affirmers of truth, the martyrs and the pious—indeed the companion of these is
well off” (4: 69).

Those who know the truth and do not follow it. (al-Tabari)

Those who are ignorant of the truth and worship God following only their whims
and wishful thinking. (al-TabarT)
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al-Bagarah
(The Cow)

Title: it is named after the incident of the cow as related in the ayas 67-74,
which highlight the lukewarm response of the Children of Israel to God’s
commandments as He wanted to test their faith.

Merit: the longest sura in the Grand Qur’an totalling 286 ayas, al-Bagarah
has a number of merits. Firstly, it is a blessing for the Muslim household
Abu Hurayrah («) narrated that the Prophet () said: “Do not turn your
homes into graveyards, the devil shuns the home in which sura a/-Bagarah
is recited” (Muslim:1860); Abii Umamah al-Bahili (:£) narrated that the
Prophet (:) said: “Read sura al-Bagarah as owning it is a blessing and
abandoning it is a loss, and the sorcerers cannot bear it.” (Muslim: 1910).
Secondly, and very importantly, it, along with 4/ ‘Tmran — together known
as “al-Zahrawan” (lit. The Two Luminous Suras) — will come to intercede
on behalf of a person who takes them as his own on the Day of Judgment.
Abl Umamabh al-Bahili (#2) narrated that the Prophet (¢) said: “Read the
Qur’an for it comes on the Day of Judgment to intercede on behalf of those
who associate themselves with it. Read al-Zahrawan, al-Bagarah and
Al ‘Imran, as they come on the Day of Judgment as if they were two
clouds, or shades or two flocks of birds, keeping closely together arguing
on behalf of he who owns them.” (Muslim: 1910). Al-Baqarah also contains
some of the most meritorious ayas—the greatest aya in the Qur’an, the aya
of al-Kursi (no. 255) and the last two ayas of the sura. ‘Ugbah Ibn ‘Amir
(#2) narrated that the Prophet (s%) said: “Whoever recites the last two ayas
of al-Bagarah, they will suffice him “as a shield from evil'.” (al-Bukhari:
5008). The longest aya in the Qur’an, aya ad-Dain (no. 282), also occurs
in al-Bagarah.

Theme: the main message of al-Bagarah is that true Believers receive God’s
commandments with unequivocal acceptance and submission. 7The sura is
meant to establish firm Belief that can stand the tests and trials to come in
order to prevail over Denial.

Key: in order to unlock the meaning for this sura one is to take it as a detailed
answer from Allah to the Believers’ prayer to guide them to the straight
path, found at the end of al-Fatihah—here Allah tells Believers how to find
this straight path and true, unshakable Belief. The first five ayas capture
the essence of the message: that true guidance is to be found in the Qur’an
and that true Believers are those who submit themselves unquestioningly
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to Allah’s Will and have unshakable faith in all that Prophet Muhammad
(4#%) came with. The many stories and incidents of disobedience and
rebelling against Allah’s commands told here are given to highlight what
lack of Belief and submission is like. Also, it is a very early Madinan sura,
which explains the many references given to the Children of Israel, who
then resided in Madinah in multitudes, and their gentle call to the straight
path of Allah, the admonishing of the hypocrites lurking within the newly-
formed community, and the introduction of new laws like that of fasting
the month of Ramadan, how to perform Hajj and familial matters. Many
new laws for the Muslims and their community at large are introduced, in a
very considerate manner, in this sura: Believers are to obey these with total
submission.
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1 Twenty nine suras in the Qur’an begin with these disjointed letters of the Arabic
alphabet (known as al-hurif al-muqatta ‘ah). Exegetes, over time, have speculated
on their meaning, however, two opinions prevail. Firstly, that they indicate
the inimitable nature of the Qur’an, as it is made up of letters from the Arabic
alphabet, yet the Arabs of the time of revelation, who were masters of the Arabic
tongue and in no other time and place have any others been able to rival them in
this respect, were totally unable to challenge it by coming up with anything like
it. This is despite the fact that they were bent on it as the socio-religious overhaul
that it heralded threatened their own very way of existence, and the challenge that
the Qur’an itself mounted to them to author something like it in more than one
place (c.f. 10: 38, 11: 13, 17: 88). This bears testimony to the inimitable, Divine
source of the Qur’an (c.f. Ibn Kathir, Ibn ‘Ashiir). Secondly, is the opinion that
a significant number the Companions of the Prophet (:2), including the rightly-
guided Caliphs, the Followers and their followers refrained from interpreting
them, and since nothing has been reported from the Prophet (:) as to their
meaning, we should also follow suit and say: “God knows best”.

2 The fact that the demonstrative pronoun dhalika (that) rather than hadha (this) is
employed in this aya to refer to the Book, the Qur’an, underlines its loftiness and
most high status. (Ibn ‘Uthaymin, 1:28)

3 This aya contains a pause of al-mu‘dnagah (congruence) and thus has two
alternative readings. In the Uthmanic codex this type of pause is symbolized by a
pair of triangular shaped dots. If one is to pause at the first position one is not to
pause at the second and vice versa. In no case is one to stop at both as the meaning
will be seriously altered. In this position, if we pause at the first indication, the
aya could be read as: “This Book in which there is no doubt, containing guidance
to the Mindful”, in which emphasis is laid on the infallible Divine origin of the
Qur’an thus no one is to doubt it (c.f. 41:42). Stopping at the second indication
gives rise to the reading represented in the translation above, which emphasizes
that the Qur’an is a book of guidance (c.f. 17: 9).

4 At-Tagwa, translated here and throughout this rendition as Mindfulness, is a
central Qur’anic concept. It means being aware of God and watchful of Him in
all our deeds and intentions—acts of the heart. This constant vigilance nurtures
within a deep sense of sincerity and relatedness to God, thus eschewing worldly
temptations and distractions which would sway one from his/her real goal in life
and purpose of existence: to worship God alone. Etymologically it is derived from
the verb itfaqd of a hazard, i.e. to put a form of protection between oneself and
what could inflict harm on it. The overall meaning is to be vigilant and aware of
God at all times in order that a person might avoid His Punishment. (For more see:
Abdul-Hayy al-Faramawi, al-Mawsii‘ah al-Qur’aniyyah al-Mutakhassisah, entry
“tagwa”, pp. 134-737).
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“The Unseen” is al-ghayb, i.e. what lies beyond the realm of perception and is
only known through revelation, thus people, particularly the materialistically
oriented, find it hard to Believe in. This includes, inter alia, the angels, life after
death, Hellfire and Paradise. (al-Tabari, Ibn Kathir)

“Keeping up the Prayer”, igamat as-salah, is performing it punctually and
devoutly, observing the manner set forth by the Prophet (i), who said: “Pray as
you have seen me Pray.” (al-Bukhari: 631)

That is to Believe in what Muhammad (:2:) came with from God and what the
Messengers came with before him without differentiation among them or Denial
of what they came with.

“The successful”, al-muflihiin, are those who succeed in attaining what they wish
for, to viz. to be guided by God, and avoiding the evil of what they fear. (al-Tabari,
Ibn Kathir, Ibn “Ashiir)

The noun kufi is derived from the root verb “kafara”, i.e. “to cover” (Ibn Manzir,
Lisan al-‘Arab), by extension it entails “covering up the truth” (al-Isfahani,
al-Mufradat) which is an integral part of the purport of the Qur’anic term.
al-Ladhina kafari, literally, those who Deny is usually translated as disbelievers
or unbelievers, however “disbelieving” in essence is denial of what the Prophet
(¢2) came with or part of it (c.f. al-Sa‘di). Thus the choice of the term throughout
this translation. Deniers, who are staunchly heedless and shamelessly cover the
truth, are widely set apart from the Believers who willingly and devoutly open up
to it and embrace it; they come at the other end of the divide.

Those who Denied the truth with which Prophet Muhammad (s£:) came, out of
arrogance and transgression, will never Believe because of their stubbornness and
intransigence. But if they mend their ways and reach deep into their hearts, they
could possibly open up to Beleif (c.f. Ibn Taymiyyah, Majmi‘ al-Fatawa, 16:
584-589, Ibn al-Qayyim, Shifda’al- Alil, 91).




al-Baqarah

sealed their hearts and their hearing,
and over their eyes there is a veil—
theirs is a grievous Punishment''.

® Some people say: “We Believe
in Allah and in the Last Day’,
while, in fact, they do not Believe'?.
" They seek to deceive Allah® and
the Believers—they only deceive
themselves, not realizing it'*. 11" In
their hearts there is disease and thus
"because of it" Allah has increased
their disease'. Theirs is a painful
Punishment for their “persistent’
lying. ‘1" When it is said to them:
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“Do not sow corruption in the
land”, they say: “We are only but
reformers”. {12 Nay! They are the
corruptors but they do not realize | 13 73y
it! 3% When it is said to them: 7
“Believe as the ’other’ people
Believed”, they say: “Should we
Believe as the feeble-minded'*

11 ‘Adhab, translated here as “Punishment”, means that they are condemned to
painful suffering in Hellfire (c.f. al-Baghawi, al-Sa‘di).

12 These are the hypocrites or al-mundfigin (63: 1), whose hidden truth, Denial, is
in contrast to what they show to people, i.e. Belief. The fact of their matter is told
here quite lucidly (ayas 8-20), exposing their pretence so that people would make
no mistake about them. They are a third party in-between Believers (spoken of in
ayas 1-5) and Deniers (spoken of in ayas 6-7) (c.f. Ibn Kathir).

13 C.f.58:18.

14 C.f 4:142.

15 C.f. 9:125. They were stricken with cancerous doubt. (al-Tabari, al-Wahid1)

16 Al-Sufaha’, translated here are “the feeble-minded”, is an adjective for the
noun safah (feeble-mindedness). Safah on a person’s side is his inability to
distinguish between what is good and what is not for oneself. Thus a person of
this nature, unwittingly, inflicts harm on himself. The hypocrites are saying that
the Companions of the Prophet (:2+) were not able of discerning what is good
for them and consequently they Believed. Little did they know that they are the
feeble-minded (c.f. al-Tabari, [bn Kathir).
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who k}ndles a ﬁre,.as soon as it | < § &}jbjsﬂ PR
casts light on what is around him, ] 7
Allah takes away their light leaving | > 5l SO A oo
them in “utter’ darkness®, unable ﬁ" 7 2s8c *’
to see?'; ‘18’ deaf, dumb, and blind, ®d ‘UU Y
they will not find their way back?.
19 Or like a downpour from the
sky, in which there is darkness,
thunder and lightning. They put
their fingers in their ears from
thunderclaps®, fearing death—

17
18
Day of Judgment, God will give them
when they walk in it, God will snatch it

Their leaders in this evil. (al-Tabari, Ibn Kathir).
God mocks them by making their squalid condition look good to them. On the

light just like that of the Believers, then
away from them leaving them desolate in

complete darkness. Great is their despair after hope! C.f. 57:14. (al-Sa‘di)

41; al-Sijjistant, Gharib al-Qur’an, 321)
20

Tughyan, lit. transgression and exceeding the limits. (Ibn Qutaybah, Gharib al-Quran,

Zulimat, is an intensive plural form of za/md’ or zulmah, i.e. darkness. These are

the darkness of doubt and that of Denial (c.f. Ibn Kathir).

21

The illuminating fire here denotes Belief, which dissipates darkness; their nominal

Belief did them as much a transitory source of light does in utter darkness. (Ibn

Kathir, Tbn Ashiir)
22 C.f. 22: 46 and 63:3.

23
thunderclaps in their ears. (al-Tabar)

S

Their admonition in the Qur’an and how it reveals their truth are akin to deafening
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Allah is surrounding* the Deniers. AU P Pk
20" The lightning®> almost snatches AL 2 ¢
away their sight; whenever it | 2 :\G 351546 ‘1.9:52 AL Boaslzas
flashes they walk in its light and | ., - _... < _
when the light goes, they stand | 3= 10L2 225 s
still®. If Allah so willed, He could (226 o o
have taken away their hearing and
their sight—Allah is Able over
everything.

@0 O People! Worship your | &z . Fes2 5.1 0527 28145
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Lord Who created you and those 7 RS

before you so that you might be | ; 335 N @05 20 K e il
Mindful?”. 22 He who made the o 3/.‘\/;"/,.,‘/4 ;’/\35% /.j it
land a carpet®® and the sky a roof* e XKLL _
for you, and sent water down from %}ngg SN Gaegy £ 3620
the sky and grew with it “all sorts ;’j{
of * produce as provisions for you. e - g
Therefore, knowing this, do not ue}jjﬁ/j;ﬁ bz el Ha
set up ‘rivalling’ equals for Him*.
@3 And if you are in doubt about | >
what We have sent down to Our @5«5»;”4-’
servant®, come up with a single

24 Almighty God knows all too well the affairs of the hypocrites and He has utter
control over them to dispose of them as He wishes; they can neither deceive Him
nor escape His Punishment (c.f. Ibn Kathir, al-Sa‘d1).

25 The glaring light of the Qur’an. (al-Tabari, al-Wahidi, Ibn ‘Atiyyah, Ibn Kathir)

26 The parable of the heavy downpour is another way, along with the illuminating fire,
of vividly describing the tumultuous psychological state which the hypocrites went
through having to live in the midst of Believers to whom the Qur’an was being sent
down telling them of the truth of their hidden enemies, who are repeatedly, and in the
strongest of terms, censured and are called to listen to the sound of reason.

27 Being heedful of your Creator and Provider.

28 Stretched out, easy to walk on like a carpet. (al-Tabari, al-Qurtubi, Ibn Kathir)

29 C.f.21:32.

30 Ibn Mas‘id (i) narrated that he asked the Prophet (:2): “What is the gravest of
all sins?” He (:2) replied: “That you take “as god® a rival equal to Allah when He
is Who created you”. (al-Bukhari: 4477, Muslim: 86)

31 The referent of “Our servant”, is Muhammad (:2) to whom the Qur’an was sent down.
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sura® like it, and call “for your aid"
your witnesses® apart from Allah,
if only you were truthful. 24 But
if you will not do it — and you will
never ‘ever do it — be Mindful of
the Fire, the fuel of which is people
and stones®, that has been prepared
for the Deniers. ¥ Give glad
tidings to those who Believe and do
good deeds that theirs are Gardens®
under which rivers flow; whenever
they are provided with a fruit from
it, they would say: “This is what we
have been provided with before!*”
They have been provided with it
resembling each other”’. For them
in it are purified® spouses—they
will abide therein forever.

26> Allah does not shy away from
giving a gnat* as an example or
Those who

even less than it.

e al-Baqarah
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32 Surais a Qur’anic chapter. There are 114 suras in the Qur’an.

33 Your aides and partners who would readily interpose for you. (al-Tabari, Ibn

Kathir)
34 C.f 21:98.

35 Al-Jannah or Paradise the plural of which is jannat as in this aya.

36 There is an element of a renewed pleasant surprise involved here.

37 The fruits of Paradise look like each other or that of this worldly life, but their
taste is different. (al-Tabari, al-Wahidi, al-Qurtubi)

38 Pure and clean both bodily and spiritually. (al-Tabari, al-Sa‘d1)

39 Such an insignificant creature can be used to present to people evidence of the
truthfulness of the Message. Besides the Qur’an and its Signs (ayas) no matter
how small or belittled the evidence is, it still is enough proof for those who seek

the truth with open hearts.

40 The expression used here is: fa ma fawqahd, which literally means: “or what is
above it”, i.e. either smaller or larger in size. (al-Tabari, Ibn ‘Atiyyah, Ibn Kathir,

al-Sa‘di)
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then bring you to life again, and Gy \}3‘}’3‘1 3’53;( vz

after that you will be returned to
Him again?* 2 He is the one Who
created for you all that there is in
Earth, then made for* the sky and
formed it into seven skies. He has
knowledge of everything*.

41
42

43
44

45

46

C.f.9: 124-125.

Al-Fasiqin, derived from the noun fisq, are those who overstep the limits that God
demarcated for people. Fisq is a manifestation of Denial (c.f. 74: 31).

C.f. 2: 84-85 and 5: 12-13 and 70.

These are the cycles of life and death that humans go through: seeds in the loins
of men, creation and birth, death, bringing back to life at resurrection and being
held accountable for one’s deeds. (al-Tabari, Ibn Kathir, al-Sa‘di, Ibn ‘Ashiir,
al-Shingqitl)

This translation of the Divine Attribute Istawd follows after: al-Wahidi in
al-Wajiz, Tbn Kathir, al-Sa‘di and Ibn ‘Uthaymin. Alternatively it could mean
that Almighty God rose to the sky in a manner befitting Him only, which in
al-Baghawi’s opinion is the interpretation of Ibn ‘Abbas (&) and most of the
exegetes of his generation.

This aya is further expounded in the ayas 41: 9-12.
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30> "Mention Muhammad'¥ When
your Lord said to the angels: “I
shall instate a successor on Earth!”
They said: “Will you instate in it
one who sows corruption and sheds
blood, whereas we ’incessantly’
glorify You in gratitude to You and
exalt You?”® He said: “I know that
which you do not”. 3V He taught
Adam all the names “of things", then
showed them to the angels and said:
“Tell Me the names of these, if only
you were truthful!” 2" They said:
“Glorified may You be! We have
no knowledge but what You have
taught us. You are All-Knowing,
3% He said: “Adam!
Tell them their names”. When he
told them their names, He said:
“Did I not instruct you that I know
what is hidden in the Heavens and
the Earth?—and I know what you
hide and what you make public”™.

All-Wise”.

e al-Baqarah
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47 Abu al-Baqa’ al-Kafawi (a/-Kulliyyat, p. 69) says: “Whenever "the particle” idh
is mentioned in the Qur’an it implies "the command “mention!” That is mention
"Muhammad® to them “the ones to whom the Qur’an is being recited” or recall in

your mind... most exegetes agree to this.”.

48 Khalifah is derived from khalafa which denotes standing in place of someone else
(Tbn Faris, Magayis al-Lughah. 2: 210; al-Isfahani, al-Mufradat, p. 294). Here it
means someone who comes after another and takes his place; these are mankind,
Adam and his prosperity, who successively take over each other’s place, generation
after generation, until the Day of Judgment. (al-Tabari, Ibn Kathir, al-Shingiti)

49 Abi Dharr (:2) narrated that the Prophet () was asked: “What is the best utterance?”
He replied: “Whatever Allah chose for His angels and servants: “Subhan Alldh wa
bi-hamdih (Glorified be Allah and “we do this’ in gratitude to Him).” (Muslim: 2731)

50 This quiz was posed to the angels, the closest of God’s creation to Him, to prove to
them with a practical example the truth of God’s All-Encompassing Knowledge,
and, in turn, the wisdom of His Choice. It is also a concrete manifestation of the
infinite Justice of God, the Most Able of Sovereigns, who allows for questioning
by even the most obedient of subjects, the angels, and answers their concerns.

SRS
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51 The command of the angels to bow down to Adam is an act of worship to God and
reverence to Adam who was honoured by God Himself. (al-Tabari, al-Qurtubi,
Ibn Kathir, al-Sa‘di, al-Shinqiti)

52 Iblis is Satan. Etymologically iblis comes form iblas, i.e. having no hope in good
things, grief and sadness caused by utter despair. (Ibn Qutaybah, Gharib al-Qur an,
p- 23; al-Isfahani, al-Mufradat, p. 143)

53 His arrogance is spelled out elsewhere in the Qur’an; 7: 12, 38: 76, 15: 33.

54 This Garden is Paradise the very Heavenly abode of eternal bliss. (al-Qurtubi, Ibn
Taymiyyah, Majmii* al-Fatawa, 4: 347, Ibn Kathir, Ibn ‘ Ashiir)

55 How he managed to do this is told in more details in 7: 20-22.

56 The great blessing of dwelling in Paradise.

57 Until the Day of Judgment. (al-Tabari, al- Sa‘di, Ibn ‘Ashiir)

58 These kalimat or “words”, or supplication, are provided in 7: 23: “They "both’
said: “Our Lord, we have wronged ourselves, and if You do not forgive us and
have mercy upon us, we will surely be among the losers.”

59  What follows is the original covenant: to follow the path of guidance shown to
them by God’s Messengers. Those who Believe in the Message will lead a life a
felicity but those who Deny will meet Hellfire as their final destination.

60 The addressees were Adam, Eve and Satan. (al-Tabari, Ibn ‘Atiyyah, Ibn Kathir)
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grieve. 39 As for those who Deny
and disbelieve in our Signs these
are the company of the Fire; forever
they will abide therein®!.
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61

62

63

64

65
66

——

The episode of Adam’s creation and his encounter with Satan are spelled out in
detail in 20:116-123.

Israel is Prophet Jacob (:2). The use of the epithet “Children of Israel” for the
Israelites is meant to act as a reminder to them to follow in the footsteps of the
Patriarch of whom they are directly descended.

God’s pledge to the Children of Israel and theirs to Him are given in 5: 12. This
mutual pledge is related as: if the Children of Israel keep up the Prayer, give
charity, Believe in and support the Prophets, and spend in the cause of God, God
will, in return, expiate their sins and admit them in the Gardens through which
rivers flow, i.e. Paradise.

God is inviting the Children of Israel to Believe in the Qur’an and Prophet
Muhammad’s (i) Message in fulfilment of their pledge to Him (c.f. 7: 156-157,
in which the Children of Israel are enjoined to Believe in the gentile Prophet
whom they find mentioned in the Torah). (al-Tabari, Ibn Kathir, al-Sa‘di)

The Torah in which there is mention of the Messengership of Prophet Muhammad (42 ).
Their leaders used to reap shares from their devoted folk’s wealth, so they tried to hide
the truth about Prophet Muhammad (42) fearing that they will lose these gratuities.
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67 This is an invitation from God to the Children of Israel to join the Prophet (:) and
his Companions and become Believers performing acts of worship accordingly
(al-Tabari, al-Wahidi, Ibn Kathir, al-Sa‘di, Ibn ‘Ashir). Furthermore al-Wahidi
is of the opinion that the command to “bow down with those who bow down” is
specifically mentioned to denote performing congregational, obligatory Prayers.

68 The Torah.

69 The commentary widely-known as al/-Jaldlayn has it that this command is
addressed to: “The Children of Israel who were hampered from Belief out of
greediness and love of vainglory. They are commanded to seek help in patience,
i.e. fasting, which dents wantonness, and Prayer because it leads to humbleness
and expels haughtiness.”

70 The “dedicated” (al-khdshi‘in) are those who are humble in obedience to God,
fearful of His Punishment, Believing in His promise and warning. (al-TabarT)

71 In their time, God gave them certain privileges over other peoples; Prophets,
revealed Books and kingship (c.f. 5: 20). (al-Tabari, Ibn Kathir)

72 The Day of Judgment.

73 On the Day of Judgment no intercession on behalf of a Denier will be accepted,
but it will be accepted for a Believer given that God permits it. (al-Tabari, Ibn
Kathir, al-Sa‘d1)

74 The Deniers.
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49 "Remember’ When We saved
you from the people of Pharaoh
who subjected you to the worst of
suffering—they slaughtered your
sons and kept your womenfolk
alive—surely, this was a great
tribulation from your Lord. ¥
"Remember” When We spilt the sea
for you, delivered you, and drowned
the people of Pharaoh before your
eyes”. 51 And ‘remember’ when We
appointed forty nights for Moses’,
and then when he was away you took
up “worshiping the calf—you were
unjust”. 2> Then We forgave you
so that you might be thankful”®, ¥
"Remember’ When we gave Moses
the Book and the Distinguisher”,
so that you might be guided. ¥
"Remember” When Moses said to his
people: “My people, you have done
yourselves injustice by taking the
calf “as idol". Repent to your Maker!
Kill yourselves®; that will be best
for you with your Maker; that He
may forgive you. Surely, He is the
All-Forgiving the Most Merciful.

75 C.f.26: 61-66.
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76 The place of the meeting for Moses where he was to receive the Torah is specified

elsewhere in the Quran; 20: 80.

77 Associating any other with God in worship is a grave injustice (c.f. 31: 13).
78 For more details on these episodes c.f. 7: 138-155.

79 Mujahid and al-Rabi‘ Ibn Anas are of the opinion that the Book is the same as the
Furgan (the Distinguisher) that distinguishes truth from falsehood; the Torah is

the Furgan in this aya. (Ibn Abi Hatim)

80 The same form of punishment is mentioned in Exodus 32:15-35. By the Prophet’s
(4¢2) permission (al-Bukhari: 3274) Muslims are allowed to mention these Biblical

accounts or the so-called isra

—

‘iliyyat but they are not to rely on them.
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81  When the punishment of the thunderbolt struck them they died, then God brought
them back to life so that they may become grateful to Him. (al-Tabar)

82 This is an account of sparing the Israelites the glare of the sun in the wilderness in
which they were lost. (al-Tabari, Ibn Abi Hatim)

83 In Arabic al-mann and al-salwd, respectively. They both have linguistic roots in
Arabic; al-mann means that which is God-given without effort, while al-salwa
means that in which one finds consolation and comfort. (al-Tabari, Ibn ‘ Ashur)

84 Rhetorical shifts (known as uslib al-iltifar) from, for instance as in this aya, the first
person plural pronoun “you” into the third person plural pronoun “they” is very
common in the Qur’anic discourse; a well-known, well-researched linguistic feature.
It is employed to serve a number of rhetorical purposes. In this instance it is meant to
announce that enumeration of the Israelites’ repeated offenses has come to an end and
that talk is directed to other nations so that they may take heed and not fall in the same
trap (c.f. al-Qasimi, Ibn ‘Ashiir, al-Dabl, Dalil al-Baldghah al-Qur aniyyah, p. 39).

85 This Divine command the Children of Israel to “enter” the town is explained in
7: 161 as “reside” in the town, Jerusalem.

86 That is “forgiveness’; they were asked to seek forgiveness. It is derived from
hatta, i.e. to put down a burden (Ibn Qutaybah, Gharib al-Qur’dn, p. 50; Ibn
Faris, Maqgayis al-Lughah. 2: 13), but they subtly twisted their tongues to mean
“barley”, hintah (al-Bukhari: 4641, cf. particularly al-Asqalani’s comment).
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you your sins and We shall increase
"the reward of" those who do good”.
9 The wrongdoers among them
substituted what was said to them for
something else, and We sent down
on the wrongdoers a plague® from
the sky for exceeding the limits. 0’
"Remember” When Moses prayed
“earnestly” for water for his people.
We said: “Strike the rock with your
staff”; twelve springs gushed out
from it. Every people®® knew their
own fountain. “Eat and drink from
what Allah has provided for you and
do not stalk the land corrupting”.
‘) "Remember’ When you said:
“Moses, we will not bear with you
for one type of food. Ask your
Lord to bring out for us from what
the earth grows: herbs, cucumber,
garlic®, lentils and onions. He
said: “Would you exchange what is
better for that which is worse? Go
down to ‘just' any town, for there
will be yours what you asked for”.
Humiliation and indignity were
stamped on them, and they deserved
the Wrath of Allah, all because they
used to Deny Allah’s Signs and
kill the Prophets, this is because
they defied and took to "habitually”
exceeding the limits.

87
al-Mufradat, p. 341)
88
al-Sa‘dn)
89

S

Rijz, i.e. torment and tumult. (Ibn Faris,

al-Baqarah

=3
P

:v\;:\:su//,/@ M:);;:m\ﬁ

% Lo sw;
@JJ/&\J’JJ“\J\JK Gl =
;‘E@&wwu'@ﬁ”é}ﬁﬂ/ i)
u;)wéowg) VAR

5/"

)-G)JW"U”

AL 2 ARG
\4&535 Q,a)a) L@UJW&&J

S i u) A wa/ ”3

=

-,

P
D) ',_,‘,\4" gl
A Crs>

@u)}/a/

v B9 T2

‘Q}.;’Jij:\
e \gme

O,
“ e
=

AR

24

Magayis al-Lughah. 2: 489; al-Isfahani,

Each clan among the twelve clans of the Children of Israel. (al-Tabari, Ibn Kathir,

According to some authorities fimihd, translated here as garlic, means also wheat.
(Ibn Qutaybah, Gharib al-Qur ’dan, p. 51;

al-Sijjistani, Gharib al-Qur’an, p. 367)
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%2 Certainly, the Believers, the
Jews, the Christians and the
Sabians whoever Believes in Allah
and the Last Day and does good
among them, theirs will be their
reward from their Lord, they will
have neither fear nor will they
grieve®. ¥ 'Remember’ When We
took your pledge®, and raised the
mountain®? above you®*; “Hold fast
to what We have given you and bear
in mind what came into it, so that
you might be Mindful”. 4 Then
you turned away after that. Had
it not been for Allah’s favour and
mercy, you would have been among
the Losers. 9 You know ‘what
befell’ those who transgressed on
the Sabbath®. We said to them:
“Be apes, despised!” ¢ We made
it ‘this town' a ’severe lesson
to those of its time and those that
came after it, and an admonishment
to the Mindful.
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90 This applies to those who came before Prophet Muhammad (<2) was sent.

However, after that whoever seeks a religion other than Islam it will not be

accepted from him and in the Hereafter he will be among the Losers (3: 85) (c.f.
al-Tabari, Ibn Kathir, al-Sa‘di, Ibn ‘Ashir). Furthermore, Ibn ‘Ashiir opines that
this aya is meant to show these people that the Door to God is easy to arrive at and

that seeking refuge with Him is not beyond their reach, but they have to Believe

and do good deeds..
91 C.f. 2: 83-85.

92 At-tiir is of Syriac origin (al-Jawaliql, al-Mu ‘arrab, p. 435) means any mountain,
but it could also mean a certain mountain or a mountain covered with greenery.

(al-Tabari)
93 This is further underlined in 7: 171.

94 The details of this town’s story are given in 7: 163-165.
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67 "Remember” When Moses said to | | AR PP Jjj 5515
his people: “Surely Allah commands /
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should be an ignoramus!”* ‘" They | Js5 43 JE 2 G 5l 25

said: “Pray to your Lord to tell us | . . . , <, _ <
“clearly’ what it is”. He said: “He A e e 2N 5 )
says: “It is a cow not too old, neither | | ¢7 ’\’ et in ’/fgf/wr
is it too young, but somewhere in the e He@ /J X,/ : ;
middle. So do what you are being | &) Jsa3 43 JB o3 B 5 &65
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to your Lord to tell us what its colour Q& J}?’S BEa kA AR
is”. He said: “He says: “It is a yellow Z
cow, bright is its colour, pleasing to :
the beholders”. ‘70" They said: “Pray | @) sz dldZ o
to your Lord to tell us what exactly it DA e DA AR S
is; all cows look alike to us. At this | o2 e disy ‘5"“\'@’\, ﬂ"b\gd\ﬁ
we shall, Allah willing, be guided”. | {35233 s Jid 54T 243
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71 He said: “He says: “It is a cow 2 Yk uf;“éd i
neither humbled by tilling the earth, | 13\& G5 Gpnk il Eio (3
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and its colour is untainted””. They 2

said: “Now you have come with the 52555 2K\ g2 a5
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truth!” They slaughtered it—barely ®o FAR2

did they do so. /¥ "Remember’
When you killed a soul and disputed
over it”. Allah reveals what you were

95 Moses asked them to slaughter no specific cow in particular. (al-Tabari, Ibn
Kathir, al-Sa‘di)

96 “I seek refuge by Allah” is a literal translation for the Arabic expression (a ‘ddhu
bi Allah) which, depending on the context, as in this case, is meant to express
a strong feeling of aversion to something, i.e. that they accused him of an act
befitting only of the ignorant, let alone a Messenger of God.

97 This aya concludes the episode of the cow and the debate surrounding it.
Commentators agree that there is a case of foregrounding here, as the details of
how the people of Moses argued with him in what has been Divinely ordained is
foregrounded. Al-Biga‘1 is of the opinion that the episode has been divided into two
sections by way of drawing attention to two separate favours. Firstly, the favour of
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bent on hiding. ¥ We said: “Strike | 5.tz 2 Ay
. , X .o R - / X \ 4‘“\ A ;
him “the victim' with a piece of it dfj & ’é’\%—ejﬂ jﬂ

"the cow *”. It is in this manner that | 23 e @ )wo )’52,\;3

Allah brings to life the dead and ! D o s
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shows you His Signs so that you "MJ) ’\";Uﬂ '33‘9
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might think”. 7 "Yet' After that | 4%, 2 W 55d) fe 55528 35)
your hearts became akin to rocks | , .. - .22 1. 950
or “even’ harder; truly among rocks | “* Q""’s 35 W Ob S

some from which rivers gush forth \A 322, o A ST
g pYS-ES M \
some crack and water seeps through, e af X a0l A”i

and some come tumbling down in (N ji.»\».c&u’#us
fear of Allah—Allah is not heedless
to what you do.

75 Do you 'Believers' then hope <z 2 1435 01
p} . R d) 0\5)\9 u 2 529
that they will Believe in you'®, 2 9=l 00

forgiveness for being reluctant to obey what is Divinely ordained. Secondly, the
favour of revealing the killer by way of a miracle. On the other hand, al-Biga‘1 also
sees that attention is being drawn to the fact that there is an issue of admonishment
here. Firstly, they are being admonished for not being polite enough with their
Prophet by accusing him of “deriding” them, and not being observant enough to
God’s commands. Secondly, they are being reproached for killing an inviolable,
sacrosanct soul, and the evil such an act would incur. Al-Biga‘1 then concludes
that this instance of foregrounding is, consequently, more relevant to the preceding
numerous violations. The theme of reproach is still being carried out here.

98 It is reported that having been hit with a piece of the cow, the victim came back to
life and pointed out his killer. (al-Tabari, Ibn Kathir, al-Sa‘d1)

99 They were invited in such wise to think over their actions and be more heedful,
obeying God more willingly. (al-Tabari, Sa‘di)

100 That is to listen to you and Believe in what you call them to (al-Tabari). This is
the reason behind recounting in detail the numerous violations of the Israelites
in the previous ayas. The residents of Madinah, who made up the majority of the
Believing community at the time, had lived alongside the Jews for a very long
time and came to regard them highly as their moral superiors, having the Book
and the knowledge that they lacked. These views were also shared further afield
by other Arab illiterate pagans, who only had a most rudimentary knowledge of
the religion of Abraham (x2). The Israelites were so imprinted in the Arab psyche
that nothing but telling their truth in great detail, would actually make them fully
comprehend their reality. It is in a way establishing Faith on a clean slate (but not
exactly from scratch as we will be told shortly of the relatedness of Islam to the

creed of Abraham), and correcting collective societal misconceptions.
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no sense? 77 Did they not know 2 2
that Allah is in on what they hide | I5A %) 4l ae e WA 06k 55 20

and what they reveal? ¥ Some of | .... .. Sa.c20 -
them are unlettered'®®, "they’ do Eres G5 ) J9 B i eny
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not know the Book only wishfully'** :’)i—g PN ITPEIIY
thinking—they only guess. 7
Woe betides those who write the
Book!% with their own hands, then
say: “This is from Allah!”, so that
they may exchange it for a pittance.
Woe betides them for what their
hands have written, and woe
betides them from what they earn.

101 The Torah. (al-Wahidi, a/-Wajiz; Ibn ‘Atiyyah, Ibn Kathir)

102 That their Book tells forth of the advent of a Messenger who is described in much
details (c.f. 2:89). (al-Tabari, Ibn ‘Atiyyah)

103 This is the third category of the Jews of Madinah with regards to their stance
on the Message of Muhammad (:£%); the ill-educated who follow what their
minds tell them what their Scripture says. The first two being: the learned who
willingly twist the words of God even after they have fully comprehended
them, and the hypocrites who when they meet Muslims pay them lip service.
(al-Tabari, al-Sa“di)

104 They dream up false wishes. God has given examples of their false wishes in
2: 111 and 4: 123.

105 What they claim to be their Scripture. (Ibn Kathir, al-Sa‘d1)
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80 They say: “The Fire will not touch
us except for a limited number of
days”®, Say "Muhammad': “Have
you ‘got” a promise from Allah? For
Allah never breaks His promise. Or
do you say about Allah that of which
you have no knowledge?” " Nay,
but whoever commits a foul deed
and is surrounded by his sin'”, will
be ‘among’ the company of the
Fire, forever they abide therein. 82
‘But’ Those who Believe and do
good deeds are the company of the
Paradise, forever they abide therein.

83 "Mention® When We took the
pledge of the Children of Israel
that: you should worship none but
Allah; be kind to your parents,
relatives, orphans and the needy;
speak nicely to people; and keep up
Prayer and give out the prescribed
alms; then you turned away — save
a few of you — paying no heed. 4
"Remember” When We took your
pledge that: you should not shed
one another’s blood and that you
should not expel one another out of
your lands; then you vowed bearing
witness to it! 5 After “all’ this,
here you are killing one another and
driving a group of you out of their
lands, rallying against them unjustly
and out of aggression. "‘But® When
they come to you as captives, you

2:80-85
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106 They were so audacious because of this claim. (al-Sa“d1)

107 Ahatat bihi khati’atuhu “surrounded by his sin”,

is, in other words, immersed in sin.
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ransom them, while driving them
out “in the first place’ is forbidden
for you. Do you Believe in parts
of the Book and Deny others?'%
What then will be the punishment
of who does this, but abasement
in this worldly life, and in the
Hereafter they will be consigned
to the harshest of Punishments?
Allah is not unaware of what you
commit. ‘86’ Those are the ones who
exchanged the Hereafter for this
worldly life'”; because of this their
Punishment will not be alleviated

nor will they be aided.

47 We gave Moses the Book!?
and sent Messengers after him in
succession''!; and gave Jesus, son
of Mary, clear evidences'? and
aided him with the Holy Spirit'®. Is

e al-Baqarah

108 There were three Jewish tribes who allied themselves with the two paganistic
Arab tribes of Madinah before Islam falling thus into two rivalling parties. On
the one hand, there were the Jewish Banii Qaynuqa“ the allies of the Arab tribe of
al-Khazraj and, on the other, there were Banii al-Nadir and Bant Qurayzah who
took sides with the Arab tribe of al-Aws. In their infamous prolonged feuds, the
Jewish clans fought alongside their allies against their brethren knowing what the
Torah says about killing one another and driving one another out of their land.
However, when the arms were laid aside they used to ransom one another. Thus

this Divine admonition. (al-Sa‘d1)

109 al-Hayat al-Dunya, translated as worldly life, literally means, the lower life, in
comparison with al-Haydt al-Akhirah (lit. the last life), i.e. the Hereafter. This
comparison is always present in the Qur’an. Whereas living merely for this lowly,
worldly-life is strongly condemned, seeking the reward of the loftier Hereafter is,

by contrast, highly commended.

110 The Torah.
1m C.f 5:44.

112 These are the miracles that Jesus performed (al-Tabari, Ibn Kathir, al-Sa‘di),

which are spelled out in 3: 49 and 5: 110.

113 Rith al-Qudus (lit. the sanctified spirit) is Angel Gabriel (). (al-Tabari, Ibn Kathir)
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it not so that whenever a Messenger
comes to you with what you do
not like you become disdainful,
Denying some and killing others?
®8 They said: “Our hearts are
encased”*.  Nay but Allah
Damned them for their Denial, so
little do they Believe. ® When a
Book!”® came to them from Allah
confirming what they already
have; “while" before it they used to
invoke ‘Divine’ assistance''® over
those who Deny, however when
what they knew came to them, they
Denied it. Allah’s Damnation is on
the Deniers. " Meagre is the price
for which they sold themselves that
they Deny what Allah sent down
out of envy that Allah should send
this favour on whomever He wills
among His servants. They deserved
Wrath upon Wrath!'’—the Deniers’
is a humiliating Punishment.

114 Ghulf, wrapped in a cover, alternatively means

2:87-90
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uncircumcised”, a term

which is often repeated in the Bible: Leviticus 26: 41, Jeremiah 9: 26, Ezekiel

44: 7.
115 The Qur’an.

116 The Jews used to seek victory over the Arabs in expectance of the coming Prophet
whom they knew of from the Torah. They knew that his coming was imminent, so,
at times of war and fighting, they used to pray: “O God! Send this Prophet about
whom we find in the Torah so that our enemies may suffer and get killed at his
hands”. When God sent Muhammad (:£+) and they realized that indeed he was not
to be one of them, they Denied him out of envy for the Arabs of whom the Prophet
is one. However, they very well knew that he is the one who is mentioned in the

Torah. (al-Tabar)

117 They deserved God’s double Wrath firstly for their earlier rebelliousness and then
for Denying Muhammad (¢2). (al-Tabari, Ibn ‘Atiyyah)
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1 When it is said to them: “Believe
in what Allah has sent down™'**, they
say: “We “only" Believe in what has
been sent down to us”. And they
Deny what came after it'" when
it is, indeed, the truth confirming
what is already with them. Say "to
them': “Why would you then kill the
Prophets of Allah earlier, if you are
“truly” Believers?'2°2 Indeed Moses
came to you with clear evidences'*,
then you took "to worshipping the
calf'* after him'*—you are indeed
unjust. ¥ "Remember’ When We
took your pledge and raised the
mountain above you: “Hold fast
to what We have given you and be
heedful!” They said: “We listen
and we disobey”. The ‘love of the’
calf was made to seep into their
hearts because of their Denial. Say
"Muhammad: “Vile it is what your
Belief commands you to do, if you
were truly Believers”.

94 Say: “If the Last Abode'** with
Allah was yours exclusively of all
the people'®, then wish for death, if

118 The Qur’an.
119 What was revealed after the Torah.
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120 This rhetorical question is meant to emphasize how flagrantly in the wrong they
were, claiming that they were fulfilling the dictates of the Torah, while they killed
the Prophets unjustly (c.f. Matthew 23:37) when in fact these Prophets only
came to them with a confirmation of the Torah, which itself forbids killing God’s
Messengers. (al-Tabari, Ibn Kathir, al-Sa‘di)

121 The miracles of Moses. (al-Tabari, Ibn Kathir)

1225C £ =501
123 While he was a way.
124 Al-Jannah (Paradise).

125 Reference is made here to the false belief that only either the Jews or the Christians
will enter Paradise, with each party claiming it theirs exclusively; 2: 111.
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you were truly sincere”. % For sure f:\_/;i SRR M e
they will not ever wish for it, for - g

what their hands have sent forth!26; | () Zaelh \j% 4753 »—ge;\a
Allah is fully aware of the evildoers. | - 3¢ ~.~ 1= @ ~~-% -55- A~
96> You are sure to find them the u::@\ - e~ '\293
keenest on a life'”” of all people, | 3= &ﬂ}@j” i i 3 1955
even more so than the Associators'®. | 5«

Each of them wishes he could livea | o= 0!
thousand years; ‘but’ that "he lives BB, AP
such a long life” will not budge him
away from Punishment—Allah is
All-Seeing of what they do.

w
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Qur’an’ down to your heart with AT Y
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what preceded it"!, guidance ®N

and glad tidings to the Believers.

126 They dread that what they have done and the sins they committed will be accounted
for on the Day of Reckoning. (al-Tabari, al-Wahidi, Ibn ‘Atiyyah)

127 The Qur’an uses the unqualified hayat, life, to emphasize their keenness on being
alive and their aversion to death, irrespective of the quality of the life that they are
so eager to lead (c.f. al-Tawhidi, Ibn ‘Ashiir).

128 Al-Mushrikin, those who Associate other deities in worship with God, i.e. the
idolaters who were not privileged with a revealed Scripture. Although they are
told of life after death and what awaits the real servants of God in their Scriptures,
they are keener on living longer in this life than even those who do not Believe in
the Hereafter (c.f. Ibn ‘Uthaymin).

129 Ibn ‘Abbas (&) narrated: “The Jews came to the Prophet (i) and they said: “Abu
al-Qasim, we will ask you about five things, if you tell us about them we will know
that you are a Prophet and we will follow you.” “After asking about four things' They
said: “There only remains one matter, if you tell us about it, we will swear allegiance
to you and that is: no Prophet was ever sent without him assigned an angel who brings
him the news, who is yours? He (:2:) replied: “Gabriel, may peace be upon him.” They
said: “Gabriel! He who comes with war, fighting and torment! He is our enemy! If you
said Michael who comes with mercy, plantation and rain, we would have Believed in
you.” “Allah then revealed this aya.” ” (al-Tirmidhi: 2117, Imdm Ahmad: 2483)

130 Gabriel did not bring the Qur’an down out of his own accord but was sent by God
Himself. This is reason enough to reject their poor excuse.

That it confirmed what is in their Scripture was enough evidence to them, had
their hearts been more accepting of the truth.

13
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98" Whoever is an enemy to Allah,
His angels, Messengers, Gabriel and
Michael, then Allah is an enemy to
the Deniers. ¥ We have sent down
to you clear Signs'*?, none rebuffs
them except the rebellious. 100
Incredulous it is that whenever they
make a pledge, a group of them cast
it away—indeed most of them do
not Believe. 19 When a Messenger
from Allah'** came confirming what
was with them, a group of those who
were given the Book threw the Book
of Allah behind their backs as if they
did not know “better". 12" "Instead’
They followed what the devils used
to recite during Solomon’s reign'*.
Solomon did not Deny'* but the
devils did, teaching people magic;
and “they also followed™ what was
brought down to the two angels,
Hartt and Marit, in Babylon. The
two would not teach anyone "‘magic’
unless they say: “'Be warned!” We
are but a test “of faith’, do not, then,
Deny!” They learn from them that
with which they cause divisions
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132 The Qur’an containing enough Signs for those who really seek guidance.

(al-Tabari, al-Sa‘di)

133 Muhammad (42). (al-Tabari, Ibn Kathir, al-Sa“di)

134 These are the magical incantations that the devils used to mumble during the time
of Solomon (2). After his death, the devils brought them out to people claiming
that Solomon owed his great powers to them. (al-Tabari, Ibn Kathir, al-Sa“di)

135 Engagement in magic is an act of Denial, because it defies God’s will and its sheer
foulness flies in the face of true Belief. Such a practice is not becoming of a most-
dignified Prophet of God, as claimed by some here (c.f. al-Tabari, al-Wahidi,

al-Sa‘di, Ibn ‘Ashiir).
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they will not harm anyone with it
unless Allah wills. They only learn | Jibi j\g 3 M\m 5zl
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that whoever buys this has no share @C)f@ \jlésjﬂ ji.g»
in the Hereafter. Wretched it is what
they sold themselves for, if only
but they “truly’ knew. {19 Had they
Believed and were Mindful, their
reward from Allah would have been
better ‘for them’, if only but they
“truly”’ knew.

{104 Believers! Do not say: “Ra‘ind”, | }
but say: “Unzurna”'¥, and listen'*;
the Deniers’ is a painful Punishment. | @& NS5 J@J Vgl
105> The Deniers among the people o <.
‘:E ) 2N ACOR 200 e e
of the Book and the Associators | == WgRlasly 0 392

do not wish that any good comes | 3 is emde 40 e, 21N

down to you from your Lord; Allah | _  ___ ,_. ., ¢
specifically favours whomever He | &° “8=°"22 oo= 2

wills with His Mercy—Allah is &) ,»LQST) AR
the Owner of bountiful grace'.

136 Causing domestic discord is singled out here because of its gravity as it carries with it
the seed of social decay. Jabir Ibn ‘Abdillah (:£.) narrated that the Prophet (<) said:
“Satan sets his throne upon water and sends out his troops. The closest to him would
be that who causes the most sedition. One of them would come to him and report:
“I did this and that.” Satan would reply: “You did nothing!” Then another comes
forward and says: “I did not leave him “the husband" until I caused him to leave his
wife.” Then Satan draws him close and says: “Well done you!” ”” (Muslim: 2813)

137 One word for seeking the Prophet’s permission, i.e. rd‘ina (bear with us), is
replaced by another, i.e. unzurnd (grant us repose), as rd‘ind could be twisted
and used derogatorily to mean something else which was inappropriate (from
ru‘iinah, foolishness). The Qur’an (4: 46) explains how the Jews of Madinah
used to address Prophet by subtlely twisting their tongues when uttering ra ‘ind to
mean: “You are foolish” (c.f. al-Tabari, al-Wahidi).

138 Believers are commanded to listen to the Prophet (&%) with the pure intention of
obedience. (al-Tabari, Ibn “Atiyyah)

139 C.f. 4:113.
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106 Whatever Sign'® We abrogate
or cause to be forgotten, We replace
it with one which is better or equal
to it. Did you not know that Allah
has power over everything? {197 Did
you not know that to Allah belongs
the dominion of the Heavens and
Earth'!, and that you have no ally
or helper'* beside Allah? 1% Or do
you want to ask of your Messenger
something similar to what Moses
was asked Dbefore!®’; whoever
replaces Belief with Denial, indeed
has strayed from the right path.
109 Many among the people of the
Book wish that they could turn you
away from your Belief into Denial
out of selfish envy after the truth
has become clear to them. Forgive
and overlook until Allah comes
with His command!*; indeed Allah
has power over everything. 110’
Keep up the Prayer and give out the
prescribed alms. Whatever good
you send forth for yourselves, you
will find it with Allah'*; indeed
Allah is All-Seeing of what you do.

140 Aya.
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Since God is the Sovereign Owner of all creation, He has the undisputed right

to make lawful or unlawful whatever He wills (al-Tabari, al-Sa‘di). Thus He
abrogates certain rulings and replaces them with others, but being infinitely Fair
and Wise, He replaces these with the likes of them or even better ones.

142 None has the power to confer goodness and drive away harm except Almighty

God. (al-Tabari, al-Sa“d1)

143 These are questions asked not to gain insight and wisdom but are intended to emphasise
the Prophet’s powerlessness. Examples of these are detailed in 4: 153 and 17: 89-93.

144 To bring about His ruling regarding them. (al-Tabarf, al-Sa‘di, Ibn ‘Ashiir)

145 Believers are commanded to turn their attention away from these squabbles and
concentrate on the matters that are more rewarding and ascertaining of Faith.

(al-Tabari, Ibn Kathir, al-Sa“di)
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the Book'®. The same was said S Orreskt _
by those who have no knowledge; ®‘-’J‘4‘*‘55’"/ =

Allah will judge between them
concerning what they dispute over
on the Day of Judgment.

‘14 Who is more unjust than e
one who prohibits mentioning pr NG ’

Allah’s Name in places of worship | o\& GAIN Gla 30255220008
dedicated to Him and who strives
hard for their desolation?'*® These

146 Each party claimed that Paradise is theirs exclusively and none will enter it
besides themselves. (al-Tabari, Ibn Kathir, al-Sa‘di)

147 That is devoting oneself wholly to God. The face was synecdochically mentioned
in place of the whole human self because it is the most dignified of all human
body parts. (al-Tabar)

148 That is their religion is baseless. Ibn Abi Hatim documents in his fafsir that ibn
‘Abbas (&) narrated: “When the Christians of Najran came to the Messenger of
God (), the rabbis came to them and they disputed in his presence. Rafi‘ Ibn
Huraymilah said: “You have no ground whatsoever!” He Denied Jesus and the
Evangel! A Najranian said: “You have no ground whatsoever!” He Denied both
the Prophethood of Moses and the Torah!”

149 Each party reads their respective revealed Books, i.e. the Torah, which foretells
the good news of the coming of Jesus () and the Evangel, which tell them the
truth about Moses (32) and the Torah. (al-Tabari, Ibn ‘Atiyyah, Ibn Kathir)

150 Al-Wahidi, Ibn Kathir and Ibn ‘Ashiir are of the opinion that the ones who are
meant by this are the pagans of Makkah who drove the Prophet (<) and his
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you turn, you will find Allah’s
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Knowing'?2, {116 They said: “Allah
has taken to Himself a child”'®.
Glory be to Him!"* Nay! But all
that is in the Heavens and the Earth
are His, they are all submitting to
Him'®. {117 "He is" The "Masterful’

151

152

153

154

155
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Companions from the Sanctuary and dedicated it to idol worshipping, thus the
“desolation” of the place of worship (masjid). Some Qur’anic ayas (8: 34 and
48: 25) allude to the actions of the pagans regarding prohibiting Muslims from
worshiping God in the same terms. Alternatively, al-Tabarl opines that the ones
meant here are the Christians who aided the Babylonian king Nebuchadnezzar
in his siege, takeover and destruction of Jerusalem and prevented the Believing
Israelites from worship in the temple.

God decrees here that the just punishment of those who commit such a vile act
is that they will only enter places of worship in a state of fear and trepidation
that Divine justice will be exacted on them or that the Believers will seize them.
(al-Tabari, al-Sa‘di, Ibn ‘Ashiir)

This is by way of consolation to the Believers who had been persecuted and
prevented from performing their right of worship—that the whole world belongs
to God and one can find Him wherever he turns.

This claim is made by the Jews when they said that Ezra was the son of God, the
Christians when they said that Jesus was the son of God (c.f. 9: 30) and the Arab
pagans who claimed that the angels were the daughters of God (c.f. 16: 57 and 43:
19) (Tbn Kathir). The claim that God has a son - or an offspring - is rebuffed as a
horribly macabre claim, recurrently in the Qur’an (c.f. 10-68-69, 4:171 and 25:
1-2) because a son is his father’s alike and equal. Both of these qualities are not
becoming of Almighty God, the Absolute Sovereign to whom no one is alike (c.f.
6: 100-101).

Sunhdnahu (lit. Glorified be Him!) is used here as an emotionally charged interjection
by way of highlighting how unbecoming what they claim of God is.

Qanitiin, translated here as “submitting”, has the much wider meaning that all
of God’s creation, particularly those endowed with free will, are servants of His,
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157
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160

over whom He has total control and that they are subjects to Divine canons and
rules of existence (being ever needful, getting old and dying) whether they are
willing to admit them or not (al-Tabari, Ibn Kathir, al-Sa“di, Ibn ‘Ashiir)

God’s Absolute Power is highlighted in that the realization of His Will and
His Ability to create are carried out by this two-lettered command, :{ (Be!)
(c.f. 3: 47 and 59, 19: 34-35, 36: 81-82). The Possessor of such power is of
no need of procreation (al-Tabari, Ibn Kathir)

These are Arab pagans, elsewhere called “the illiterates” (c.f. 3: 20). (Ibn Kathir,
Ibn ‘Ashir)

The hearts of the Deniers of the Message are alike. The three examples of the acts
of Denial, spelled out in ayas 114-119, i.e. persecuting Believers and denying
them their right of worship, claiming that God has an offspring and toyingly
asking their Prophets for proofs and miracles without seriously intending to
Believe in them (for more of this c.f. 6: 124, 17: 90-93), are meant to show that
Deniers, old and new, ignorant or have a revealed Book that should guide them to
the truth, are one and the same because their drives and motives are similar (c.f.
51: 52-53).

If a person’s heart is smitten with the disease of Denial it shows through his/her
actions irrespective of all other considerations. Yet the one who opens up to his/
her heart to the truth will find ample evidence for it.

That is you Prophet will not be responsible for what becomes of them after you
have delivered the Message to them (c.f. 3: 20-21). God is consoling Prophet
Muhammad (42) and assuring him of the truthfulness of his Message in the face
of the fierce war he and his followers were facing on all these fronts.
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given the Book recite it as it should

be recited'®?; these Believe in it,

however those who Deny it are the

losers.
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161 Because every party sees itself as the so

le possessor of the truth; thus they did not

open up to the Truth and follow the Guidance of God.

162

The People of the Book are encouraged to follow their Books unquestioningly

without Denying all or parts of them, particularly about what they say about the
coming of Prophet Muhammad (s£;) (c.f. 5: 68, 7: 157, 28: 52-53).

163
164
165
166

C.f.5:20, 44: 32.
EH81:-33)
C.f. 3:91, 5: 36, 6: 70 and 57: 15.

only applies to the Deniers, yet it will be

C.f. 26: 100-101, 74: 48. The rejection of intercession on the Day of Judgment

accepted on behalf of a Believer provided

God grants it permission and is pleased with the person on behalf of whom it takes

place (c.f. 53: 26; al-Tabari, Ibn Kathir,
No one will be able to save them from
and 53: 26; al-Tabari, Ibn Kathir, al-Sa“

167

S

al-Sa‘di).
God’s Punishment (c.f. 36: 25-26, 46: 28
di).
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Ibrahim "Abraham’ was tested by
his Lord by certain words'® which
he fulfilled. He "The Lord" said:
“I will make you a leader'” to
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Muhammad® And when We made
the House'”' a repeatedly-visited,
safe haven for people—and make
Ibrahim’s standing-stone'”? a place
for Prayer. We commanded Ibrahim
and Isma‘il "Tshmael': “That you
should purify'”* My House for those

168

169

170
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172

173

Of a related nature to what has preceded, what comes next is the accurate account
of the origin and reality of the Abrahamic creed and, by extension, so-called
“Abrahamic religions”.

The Lord assigned some tasks and commandments for Abraham (2) to carry out,
which he did dutifully without hesitation or delay (al-Tabari, Ibn ‘Atiyyah, Ibn
Kathir, al-Sa“di, Ibn ‘Ashiir). Exemplary of which is the following commandment
to Abraham and Ishmael to set the foundations of the Ka‘bah and make ready the
Holy Sanctuary in Bakkah (Makkah) for the worship of God.

God rewarded Abraham (x2) for his devoutness by granting him the highest of
all honours, making him an /mdm (leader) to all humanity and an example to be
flowed by those who seek the Pleasure of God.

The Holy Sanctuary in Makkah (al-Tabari, Ibn Kathir, al-Sa‘d1); the centrepiece
symbol of pristine Faith.

Magdam Ibrahim is the stone on which Abraham (#2) stood while building the
Ka‘bah. The commandment here enjoins Believers to Pray at that place; it is
an everlasting Sign and evidence to all people of the relatedness of the religion
of Islam to Abraham’s creed, is/am, the most pristine of all religions. Jabir Ibn
‘Abdillah (#) narrated in a lengthy Hadith that the Prophet (42-): “Headed to
maqam Ibrahim and recited the aya: “...and make Ibrdahim's standing-stone a
place for Prayer.” He (i) placed himself behind the magam making it come
between himself and the Ka‘bah. "And then he Prayed two rak‘ahs’ reading in the
first: qul huwa Allah-u ahad (“Say: He is God, Unique.”) and in the second: qu!/
ya ayuha al-kafirin (“Say.: You Deniers!””)” (Muslim: 1218)

They were commanded to purify it from all sorts of impurities, physical and
spiritual, such as idols, and to build it with a pure intention, devoting it wholly to
God. (al-Tabari, Ibn Kathir, al-Sa“di, Ibn ‘Ashiir)
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who circumambulate, and those
who keep retreat'”, those who bow
down and prostrate themselves “in
Prayer'”. 126/ "Mention Muhammad®
When Ibrahim said: “My Lord!
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27 "Mention Muhammad® While
Ibrahim and Isma‘il were raising
the foundations of the House!”®
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“this” from us; You are the All-
Hearing the  All-Knowing 7.
28 “Our Lord make us wholly
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174 Al-‘akifin are those who dedicate part of their time to worship, shunning

engagement in worldly affairs during this time.

175 Bakkah/Makkah. (al-Tabari, Ibn Kathir, al-Sa‘di, Ibn ‘Ashiir)

176 C.f. 28: 57. Jabir Ibn ‘Abdillah (:) narrated that the Prophet (&) said:
“Ibrahim sanctified Makkah and prayed for it and I sanctified Madinah as much
as Ibrahim sanctified Makkah, and I prayed for it for “a blessing in its produce
measuring instruments of mudd and sa“ twice as much as Ibrahim asked for

Makkah.” (al-Bukhari: 2129)

177 Granted that even the Deniers will also be provided for by God in this life, but
theirs is only a transitory enjoyment which, no matter how great it might seem, is
dwarfed by comparison to the everlasting provision and reward for the Believers
in Paradise (c.f. 31: 23-24, 47: 12; al-Tabari, al-Wahidi).

178 Ibn ‘Atiyyah relates in his fafsir the consensus that a/-Bayt (The House) here
is the Ka‘bah itself. (al-Tabari, Ibn ‘Atiyyah, Ibn Kathir, al-Sa“di, Ibn ‘Ashiir,

al-Shinqiti)

179 They were chanting this supplication while building the Ka‘bah (c.f. al-Bukhart:

3364).
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None would forsake the creed of
Ibrahim'® except one who fools
himself. We have chosen him in the
worldly life and in the Hereafter'*

180 Muslimayn (dual form of muslim), i.e. both of us totally submitted to God. Total
submission to God and devotion to Him in worship is the basic meaning of isldam.
All Prophets were “Muslim” in as much as they were wholly devoted to God
and sincerely submitting to Him in worship according to their own respective
religions. Needless to say that after Prophet Muhammad (<) was sent to mankind
no other religion is accepted from anyone, except Islam (c.f. 3: 85).

18
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Guide and teach us how to perform our rites correctly.

182 These are the rites of Hajj in particular. (al-Tabari, al-Wahidi, Ibn  Ashiir)

183 The submitting nation from among the posterity of Abraham and Ishmael.

184 The Messenger is Muhammad (42). This is further explained in 62: 2. (al-Tabari,
Ibn ‘Atiyyah, Ibn Kathir, al -Shingiti)

185 Ayas of the Qur’an (lit. Signs).

186 Teach them the interpretation and rulings of the Qur’an. (al-Tabari, al-Qurtubi,
Ibn Kathir, Ibn ‘Ashiir)

187 Exegetes differed as to the exact meaning of hikmah, translated here as Wisdom,
but al-Tabari concludes that it means the knowledge of the commands of God
which are not known except by the explanation of the Messenger (4:). That is the
Prophet’s (42) Sunnah and oral traditions, hadiths.

188 Make them more devout to God and free from Associating others in worship with
Him. (al-Tabari, Ibn ‘Atiyyah, al-Qurtubi, al-Sa“di)

189 The “creed of Ibrahim”, millata Ibrdhim, known as al-hanafiyyah, is the most
primordial, pristine, uncorrupted precursor to all heavenly-revealed religions.
However, the Qur’an particularly underlines Islam’s close relation to it in various
places: 2: 35, 4: 125, 6: 161 and 16: 123.

190 The lofty status in which Prophet Abraham (&) is held in the Qur’an and the

relatedness of Islam with his creed is further expounded in: 16: 12-123.
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he is one of the Righteous'!. ‘131
"Because” As soon as His Lord
said to him: “submit!”**? he said: “I
submit to the Lord of all beings”.
132> With this Ibrahim and Ya‘qub
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sons: “What will you worship after
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we have submitted to Him”. 34
That nation passed away; it earned
what it has earned and yours is what
you earn. You will not be answerable
to what they used to do'®.
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191 as-Salihun are God’s Prophets and Messengers, who hold the highest ranks in
Paradise. (al-Tabari, al-Qurtubi, Ibn Kathir, al-Sa‘di)

192
al-hanafiyyah. This word (islam) was b
so that they might remain true to it (c.f.
193

Unconditional submission and utter surrender to God’s Will capture the essence of

equeathed to Abraham’s posterity forever
43:26-28).

Jacob, the forefather of the Israelites, also known as Israel, is the son of Isaac,

Abraham’s son. (al-Tabari, Ibn ‘Atiyyah, Ibn Kathir, al-Sa‘di, Ibn ‘Ashiir)

194

The direct addressees were the Jews of Madinah who Denied Prophet

Muhammad’s (42:) Messengership. (al-Tabar, Ibn ‘Atiyyah, al-Qurtubi, al-Sa“di,

Ibn “Ashiir)
Ishmael was actually Jacob’s paternal
“fathers” out of respect.

195

196

uncle. They counted him among Jacobs

Although the People of the Book are reminded of the true faith of their patriarchs,

they are also cautioned not to be boastful about it and do some soul searching by
asking themselves the difficult question of how far removed they were from the
essence of real surrender to God’s Will (c.f. al-Tabari, Ibn ‘Atiyyah, Ibn Kathir,

al-Sa‘di, Ibn ‘Ashiir).

S




al-Baqarah ”;ﬁ\% 2:135-137

135 They said: “Become Jews or

TP A e e AT e SIS R
Christian, and you will be guided”. S Lbrpss ;ﬁ\ 5= ESJ
Say: “Nay, but "we follow" the creed A PSS EW
of Ibrahim, rightly oriented*’, and | _ > _ _ ., ., |
he was not one of the Associators”. | 3! d» WE I AL S
{136 Say: “We Believe in Allah, and | 12N 5555 30l Lol el 3)
what came down to us, and what N el AP I N2
came down to Ibrahim, Isma‘il, 02 0 1Bl 5 (e (5192 Bl 5
Ishaq ‘Isaac’, Ya‘qub ‘Jacob™ and 4 i;j ,:i‘ig/’i\ a9 ézjg : /fj
the Tribes'”®, and what Musa and 5-To 2 8 <

‘Isa "Jesus' were given, and what
the Prophets were given from their | 33, 3 6_;\;)5 W% ols bieal G
Lord”. We do not distinguish | =~ ' 7
between any of them?® and we are | @ PRI DS
“ever’ submitting®' to Him”. 137
"So’ Ifthey Believe in what you have
Believed in, then they have become
guided, but if they turn away then
they are in an opposing league "to
yours . Allah will suffice you “for
defence’ against them—He is the
All-Hearing, the All-Knowing.

197 This is the translation of hanif. Hanafiyyah is the religion of Ibrahim. The
basic semantic meaning of the root s-n-f is inclination towards uprightness and
eschewing crookedness (c.f. Ibn Qutaybah, Gharib al-Qur’an; al-Sijjistani,
Gharib al-Qur’an; Ibn al-Jawzi, Tadhkirat al-Arib). Abraham, who is the example
set for humanity for those who seek to find the right path of God (c.f. 2: 124), was
neither a Jew nor a Christian (c.f. 3: 67).

198 Al-Asbat, the Tribes, are the Prophets from among the twelve sons of Jacob, i.e.
Yisuf (Joseph) and his brothers, twelve men in all and their posterity, particularly
the Prophets, who held on to their path. Sibf means grandson (al-Isfahani,
al-Mufradat), here they are taken to be branches of the same tree.

199 This is the ultimate declaration of the truth of the faith of Muslims—they Believe
in the truthfulness of earlier Prophets and Messages in their pristine, uncorrupted
formations without favouring one over the other.

200 The Prophet (i) said: “Prophets are half-brothers. Their mothers are different but
their religion is the same”. (al-Bukhari: 3211)

201 Muslimin submitted to God alone, both internally and outwardly, totally devoted

—_

to His worship and subservient to His Will. (al-Tabarf, Ibn ‘Ashiir)
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202 Sibghah etymologically means the “colour” in which the servants of God are
dyed. It is the religion of God, i.e. is/dm, the rightly-oriented religion of Abraham
(). It is called so because religious devoutness shows on the person as much as
a dye of a cloth shows on it (c.f. al-Baghawi).

203 Every party will only be held accountable for their own deeds. (al-Tabari, Ibn
‘Atiyyah, al-Sa‘di, Ibn ‘Ashiir)

204 Both Judaism and Christianity were founded after the demise of these noble
Prophets. How then can anyone claim that these Prophets were followers of their
own religion? The ones who adhere more closely to their core Faith indeed have
more of a claim to them. (al-Tabari, Ibn ‘Atiyyah, al-Sa‘di, Ibn ‘Ashiir)

205 C.f. 3: 65-68.

206 The suppressed testimony alluded to here is either about the true nature of
religion of Abraham, Isaac, Jacob and the Tribes (c.f. al-Tabari, Ibn ‘Atiyyah,
Ibn ‘Ashiir), or mention of the truthfulness of the Messengership of Prophet
Muhammad (¢2) that they find in their Books (c.f. al-Wahidi, a/-Wajiz, Ibn
‘Uthymin).
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207 The seismic shift of the change of the direction of Prayer from Jerusalem to the
Ka‘bah in Makkah is dealt with in detail in ayas 142-150 here. During their very
early days in the Madinan period Muslims used to face Jerusalem for Prayers in
compliance with the People of the Book of Madinah, namely the Jews, by way of
placating and wining them over. Here God is setting the scene for the criticism that
was to be expected by announcing to the Prophet (¢2-) and his Companions that those
who would oppose this move were foolhardy and “feeble-minded”. The whole truth
of this trying affair is laid out before the Believers so that they would know what is to
come - difficulty and opposition - and thus be prepared and stay firm.

208 Qiblah is the Islamic term for the direction Muslims face in their Prayers. As to the
reason behind the revelation of this aya, Al-Bara’ Ibn ‘Azib () narrated: “The
Prophet (&%) Prayed towards the direction of Jerusalem for sixteen or seventeen
months, but he was inclined towards Praying to the direction of the Ka‘bah. Then
Allah sent down: “We have certainly seen you turning you face "anxiously" in the
sky. We shall turn you to a direction of Prayer that you shall be satisfied with.
Turn then your face to the Sanctified Mosque” (2: 144). He then turned towards
the Ka‘bah, and the feeble-minded “the detractors of the Prophet™ said: “What
turned them away from the direction of Prayer they used to face?”” (al-Bukhart:
399, Muslim: 525). This move marked a practical declaration of the relation of
Islam to the Abrahamic creed (c.f. Ibn ‘Ashiir, al-Sa‘di). This change of direction
marks a return to the pristine religion of God, i.e. islam, and at the same time it
represents practical announcement of Islam’s break from other religions, which is
timely given the essential reality that has just been given about the truthfulness of
the Abrahamic creed in the preceding ayas.

209 No direction is out of the realm of His dominion. (al-Tabari, Ibn ‘Atiyyah, Ibn
Kathir, al-Sa‘d1)

210 That is guiding the Believers to the same direction of Prayer which Abraham (:2)

used to face. (al-Tabari, al-Wahidi, Ibn ‘Atiyyah, Ibn Kathir, al-Sa‘di)

Ummatan wasatan (lit. a middle nation) means just and fair, taking a middle way

path of moderation in life and not inclining towards any of the extremes that

border on danger (c.f. al-Tabari, Ibn ‘Atiyyah, Ibn ‘Ashiir). Also see: 3: 110.
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212 One interpretation of this aya is that this moderate Believing nation, will bear
witness on the Day of Judgment that the Prophets and Messengers of God
delivered their Messages dutifully to their nations (c.f. Ibn Majah: 4284, Imam
Ahmad: 11575). Prophet Muhammad (4) will, in turn, bear witness that his
nation has spoken the truth (c.f. al-Tabari, Ibn ‘Ashiir, al-Shingiti, al-Sa“d1).

213 A true Believer will abide by the Prophet’s commands without qualms.

214 The change of giblah.

215 Iman (Belief) here means Prayer which was observed in obedience to the
Messenger (4) by facing the first giblah (c.f. Tbn Kathir, al-Sa‘di, al-Shinqiti).
Naturally, the Believers, although unquestioningly obeyed God’s command,
heavy as it was, were worried about the fate of their earlier Prayers. So God, the
Ever-Kind, is assuring them here that these are safeguarded with Him.

216 The Prophet (¢2) was anxiously awaiting the command to change the giblah. For
that he used to look up at the sky expectantly. (al-Tabari, al-Sa‘di)

217 Al-Masjid al-Haram of Makkah (c.f. al-Tabari, al-Qurtubi, al-Sa‘di, Ibn ‘Ashiir).

218 Jews and Christians have it in their Books that this is the correct direction of
Payer as it is written in their Books as a sign of Muhammad’s (<) Prophethood.
(al-Tabari, Ibn ‘Atiyyah, al-Sa“di, Ibn ‘Ashiir)
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219 That the Ka‘bah is the correct direction of Prayer. (Ibn Kathir, al-Sa‘di, Ibn ‘ Ashiir)

220 Gather.

221 C.f. 5: 48.

222 In the face of all the hue and cry that surrounded this new bold move, God here
again assures His Messenger of the binding nature of this command (c.f. al-Biga‘1,
Nadhm ad-Durar).
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be turn your faces towards it*?,
this in order that people would
have no argument against you*,
barring those who are unfair—fear
them not but fear Me, so that [ may
perfect My Favour on you®” and so
that you may be guided®*.

Q51> This “favour’ is like "that of’
sending among you a Messenger??’
who recites Our Signs to you,
purifies you, teaches you the Book
and Wisdom®®, and teaches you
that which you did not know?”.
‘152> Remember Me?*° and 1 shall
remember You®!; be grateful to Me
and do not Deny Me.

{153} You who Believe, seek help in

223 Wherever you might be in the world
al-Sa‘d1)
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One of the reasons for the chanse of giblah is that so the Jews would have no
ground to argue against you for denouncing them while in reality Muslims follow
their direction of Prayer. (al-Tabari, Ibn Kathir, al-Sa‘di, al-Shingiti)

By making you stand out from all other nations with the revelation of the best of
religions, Islam, to you, and making you face the Ka‘bah in Makkah, the original
direction of Payers set forth in Abraham’s pristine creed (c.f. al-Tabari, al-Wahidi,
Ibn Kathir).

Being guided by God in this life is the fruit of one’s obedience to Him.

Prophet Muhammad (4). This is in response to the Prayer of Abraham (), c.f.
2:129. (al-Tabari, al-Wahidi, Ibn ‘Atiyyah, al-Qurtubi, al-Sa‘d1)

The Book (al-kitdb) and Wisdom (al-hikmah) are the Qur’an and Sunnah
respectively. (al-Tabari, Ibn ‘Atiyyah, Ibn Kathir, al-Sa‘di)

News of that which they had no means of knowing, e.g.: the Unseen (al-ghayb),
past and future events. (al-Tabari, Ibn ‘Atiyyah, Ibn ‘Ashiir)

Believers are encouraged to engage in the great form of worship of remembrance
(dhkr) by way of thanking God for these favours.

God laudably mentions and showers with favours those who remember and
mention Him.
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patience and Prayer—indeed Allah
is with**? the patient. 1% Say not
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path of Allah®*: “dead”; nay, they
are alive but you perceive it not**.
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fear, hunger and dwindling financial
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good tidings to those who are
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from their Lord and Mercy—those
are the truly guided.
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232 Here is evidence of God’s particular Companionship, ma iyyah, with the Believers;

leading to His guidance and support.

233 Fisabil Allah (lit. in the path of God) means by striking a path that is in accordance
with God’s ordinances. Here are meant those who met their death on the battlefield

in the cause of God.
234 C.f. 3: 169-171.

235 As much as there are rewards and favours for Belief, there are hardships and trials.
236 This dhikr, inna li-Alldh wa innd ilayhi rdji‘un, is a great one indeed (c.f. Muslim: 218).
237 God’s Prayers upon the Believers is praise of them and blessing them. (al-Tabarf,

Ibn Kathir, al-Sa“d1)

238 The two small mounts in the Sanctified Mosque, between which people circulate

when they perform during Sa ‘y Hajj or ‘umrah.

239 Sha‘a’ir (lit. symbols) is the plural of sha‘irah, which denotes everything that
God made as a sign for His worship (c.f. al-Sijjistani, Gharib al-Qur’an, Ibn
Faris, Magayis al-Lughah, al-Isfahani, al-Mufradat). These two symbols are
further emblematic of the relation of Islam to the creed of Abraham (:&). They
are mentioned in the narration of the building of the Ka‘bah. Further they are
mentioned here just after hardship and trial have been talked of as a reminder of the
episode of the testing of the faith of Hagar between these two mounts (c.f. al-Razi).
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Your God is one God, indeed He is the
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240 ‘Umrah.

241 According to ‘A’ishah (&) the Ansar Companions of the Prophet (:+) had qualms
before the revelation of this aya about circulating between the two mounts (al-Bukhari:
4495; Muslim: 1277). Further, the aya was revealed before Muslims gained control
over Makkah and while pagans performed their rites freely in the Sanctuary.

242 Al-La‘n is casting and driving away from God’s Mercy. (al-Tabari, Ibn ‘Atiyyah,
al-Shinqiti)

243 These are detailed in aya 161 below: the angels and all humans. (al-Shingjti)

244 Those who go on covering up the truth until they meet their death.

245 Damnation and the Fire.
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with it after its death and disperses
therein every moving creature;
the dispensing of the winds; and
the harnessed clouds between the
sky and Earth are Signs**® for the
heedful. ‘165" There are people who
take ‘for themselves' rivals to
Allah*¥, whom they love as much as
they love Allah—"but" the Believers
are stauncher in their love for
Allah?*® "more than anything else’.
Should the Transgressors “‘come to’
see 'the day’ when they “actually’
see Punishment?*®—"they would
realize’ that all power belongs to
Allah and that the Punishment of
Allah is severe indeed. 1% Then
those who were followed*® shall
disown those who followed, “when
they saw the Punishment and all
means®! were cut off from them.
167 Those who followed shall say:
“Should we have another round, we
will disown them as they disowned
us”’?2; thus Allah shows them their
deeds as remorse “for them'—they

shall not be let out from the Fire.
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246 There are two types of Signs that lead to Belief: Qur’anic Sings, ayas, and Cosmic
Signs. The Signs detailed here as evidence to God’s existence are cosmic indeed.
247 After living through and experiencing firsthand all these clear Signs, some people

yet take on worshipping false deities besides God.
248 As compared to these idolaters’ love for their gods.
249 As a result of Divine Judgment after Resurrection.

250 Those who were taken as gods besides God (c.f. 18: 19: 81-82, 29: 25, and 34:
31-33). (al-Tabari, al-Qurtubi, Ibn Kathir, al-Sa‘di, Ibn ‘ Ashiir)
251 Of salvation and deliverance (c.f. 6: 94). (al-Tabari, al-Qurtubi, Ibn Kathir, al-Sa“di,

Ibn ‘Ashiir)
252 C.f. 6: 27-28 and 26: 91-102.
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{168 O people, eat of what is there Sz A B e 20
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and do not follow the footsteps of 2
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at that which does not hear anything
except the calling and yelling”®*—
dumb, deaf, blind, they have no
sense”. {172 O Believers, eat of the
good things*® which We provided
for you, and be grateful to Allah, if
you indeed worship Him “alone’.

253 These are two conditions of the food that people are allowed to consume: lawful
(unlawful foods will be explained shortly in aya 173) and beneficial, not harmful
(c.f. al-Tabari, Ibn Kathir).

254 Who makes people deem lawful or unlawful what is not (c.f. 6: 140-142).

255 Falsely claiming that God made one thing or another either lawful or unlawful
(c.f. 7: 27-28, 33-33, 16: 114-116).

256 Divine revelation. (Ibn Kathir, al-Sa‘di, Ibn Ashiir)

257 C.f. 5:103-104, 31: 20-21 and 37: 69-70.

258 Like mindless animals that do not discern what is being said to them. They only
recognize shouting and yelling voices—they hear but do not listen.

259 Their senses are not tuned to Divine admonition.

260 Tayyibat, healthy and wholesome (c.f. 5: 87-88 and 23: 51).
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261 What is unlawful is running blood but not the blood captured in vessels after
slaughter, c.f. 6: 145. (al-Tabari, Ibn Kathir, al-Sa‘d1, Ibn ‘Ashiir, al-Shingiti)

262 By eating any of these without being in a circumstance where one is hard pressed
into it (c.f. al-Tabari, al-Sa‘di).

263 Even in pressing circumstances, eating more than what is absolutely necessary
(c.f. al-Tabari, al-Sa“di).

264 Absolve them of their sins.

265 God is mocking their ignorance of the severe Punishment that awaits them in the
Hereafter—they will only experience the most excoriating pain and sufferance
(c.f. al-Tabari, al-Wahidi, Ibn ‘Atiyyah).

266 With the truth. (al-Tabari, Ibn Kathir, al-Sa“d1)
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— to kinfolk, orphans, the destitute,
the stranded”®, beggars, and by
way of ’freeing’ necks”’; keeps ggf-a)‘\’” sz foabf 15522 15)
up the Prayer and gives out the
prescribed alms*!; those who fulfil >
their pledges, persevere in times @5@@
of hardship and vicissitude, and
during toughness”?; these are the
ones who are truthful, these are the
ones who are truly Mindful.

267 The comparison here is made between nominal piety which is shallow and
superficial as opposed to sincere, heart-earned piety which is deep and life
defining. Here God gives examples of what constitutes sincere piety (birr)
in His Eye, prominent among which are acts of the heart, which are a truer
translation of the Belief that resides in the heart. Aya 177 also comes as a
prelude paving the way to the laws (Divine prescriptions for the Believing
community) that are introduced in ayas 178-209: retribution, distribution of
inheritance, fasting, fighting, fair financial dealings and Hajj. All these laws
are hard for a person or group of people whose piety is not genuine and
unfeigned but not for those who have entered into the sphere of faith wholly
and wholeheartedly (aya 209).

268 That comes after Resurrection.

269 The Qur’an uses the expression “the son of the road” (ibn al-sabil), for those who
are left without means in a state of travel, being away from home and those who
can extend a helping hand in times of need.

270 Manumitting slaves from bondage and/or ransoming those to be executed for
unintentional manslaughter by donating blood money to them.

271 That is az-Zakah.

272 Al-Ba’sa’ varyingly translated according to the stand the translator takes, as its
meaning in this aya is not specified. Al-Shingiti gives reference to aya 33:18, and thus
he opines that it means heated or ardent fighting in battle here (c.f. also al-Tabari, Ibn
Kathir, al-Sa“di).

—_
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178 O Believers, retribution?”? for
the murdered is prescribed for you:
the free for the free, the slave for
the slave, and the female for the
female. Whoever is pardoned by a
brother?* “of the dead’, let it*”> be
sought with lenience, and given
courteously. This is an alleviation
and mercy from your Lord; whoever
aggresses?® after this “settlement’
will have a painful Punishment.
179" Verily there is a life?”” for you
in retribution, o people of reason,
so that you may be Mindful.

180" Tt is prescribed for you that when
death approaches one of you, and
that he would leave behind a good
wealth, he should bequeath of it to
his parents and relatives equitably?’®.
This is an obligation on the Mindful.
{181 Whoever alters it*”® after hearing
it, then those who alter it will bear
the burden of this sin. Indeed Allah
is All-Hearing, All-Knowing. 182
Whoever fears a swerving from
the right path or sin on the part

273 Qisas, translated here as retribution, is exacting justice on one who commits a
crime in a manner equal to the crime committed. In the Qur’an it is associated
with either manslaughter or causing damage to the body. The person who commits
such a crime is punished in the same way as he did: killing or bodily damage as he

did; an eye for an eye.

274 The living relative who takes charge of the victim’ is affairs. Usually the brother.

275 The blood money. (al-Tabari, Ibn ‘Atiyyah, al-Sa‘d1)

276 By harming the murderer.

277 This act of exacting due justice on murderers workes as a deterrent and guarantees
the whole society a peaceful and equitable way of existence.

278 The distribution of inheritance should be fair and even.

279 The will of the deceased.
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of the testator?®’, and he settles
matters between them?!, he will be
committing no sin. Indeed Allah is
All-Forgiving, Most Merciful.

{183 O Believers, fasting is prescribed
for you as it was prescribed on
those who came before you, so that
you might be Mindful. 18%" "It lasts’
For days numbered®?; but whoever
of you is ill or on a journey, "should
make up for the missed days by
fasting’ equally on other days.
For those who can bear it*®, they
can compensate by providing for
the needy; whoever does good
voluntarily®, it is better for him, but
fasting is better for you, if you only
knew. ‘185" The month of Ramadan
in which the Qur’an was sent
down** as guidance for mankind,
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280 Seeing that the testator is being intentionally or unintentionally unfair or
inequitable by giving out to anyone who is not a legal inheritor more than a third
of the inheritance (c.f. al-Tabari, Ibn ‘Atiyyah, Ibn Kathir, al-Sa“di).

28

—

‘Atiyyah, Ibn Kathir, al-Sa‘d).

The disputants by making just and fair adjustments to the will (c.f. al-Tabari, Ibn

282 The days of the month of Ramadan. (al-Tabari, al-Wahidi, al-Qurtubi, Ibn ‘ Ashiir)
283 This license is said to have been in force during the earlier days of Islam but was
abrogated by the next aya which limits it to the ill and travelling. The ruling that
remains is: “Whom of you witnesses the month let him fast it.” (c.f. Ibn Hazm,

al-Ndsikh wa al-Mansiikh, p. 26).

284 By giving the needy more than the quantity stipulated by jurists as compensation
for leaving out days of mandatory fasting, or feeding more than one person.
(al-Tabari, al-Wahidi, Ibn Kathir, Ibn ‘Ashir)

28,

aQ

This either means that the Qur’an was sent down from the Preserved Tablet

(al-Lawh al-Mahfiiz) to the Lowest Heaven (a/-Sama’ al-Dunyd) on the Night
of Decree (Laylat al-Qadr) in the month of Ramadan (c.f. al-Tabari, Ibn
Kathir, al-Qurtubi); or that the start of the revelation of the Quran to Prophet
Muhammad (¢2) began on the Night of Decree (c.f. Ibn Ishaq, Ibn al-Jawzi,
Zdd al Masir, Ibn ‘Ashir, Ibn ‘Uthaymin).
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you, so that you might be thankful. I
186> Should My servants ask you f<"\" u}‘*—‘/_"“‘”\:)fu/“‘;“é’
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you used to betray yourselves®s,
‘yet' He accepted your repentance
and forgave you. Now you may
lie down with them and seek what
Allah wrote for you®°. Eat and
drink until the white thread of

286 Saying takbir of Eid (c.f. al-Tabari, al-Qurtui, Ibn Kathir).

287 God takes on the answer directly to His servants without a need for intercession.
God’s nearness means that one needs not to raise his voice or ask for intercession
for God to hear his prayers and answer them.

288 “Betraying” themselves by flouting an earlier observance of theirs of not being
intimate to their wives during the whole month of Ramadan (c.f. al-Bukhari: 4508).

289 Children. (al-Tabari, al-Wahidi, Ibn ‘Ashiir)
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dawn*' can be discerned from the
black thread “of night'®!; then you
have to carry on fasting until night-
time. Do not lie down with them
while you confine yourselves®? to
mosques—these are the boundaries
of Allah, steer away from them.
Like so Allah explains His Signs to
people, that they might be Mindful.

188 Do not devour each other’s
property unlawfully, nor offer them
to the rulers®”, so that you may
eat up a portion of the property of
others sinfully, knowingly. 8%
They ask you about the crescents?;
say: “They are indicators of timings
for people and Pilgrimage”. It is
not sincere piety that you approach
houses from the back®>, but sincere
piety is that who is Mindful.
Approach the houses from their
“front” doors*® and be Mindful of
Allah, so that you may be successful.

290 The light of dawn.
29

—_

C.f. al-Bukhari: 1954 and Muslim: 1100.
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292 [‘tikaf is confining oneself to a mosque for a certain period of time with the
intention of getting closer to God and dedicating oneself to His worship.

293 In bribery to those who rule in cases of litigation, judges. (al-Tabari, Ibn ‘Ashiir)

294 The phases of the moon and how, unlike the sun, it changes with the passage of
time. The answer came that through these changes and phases people would be
able to know the times of fasting, Hajj, women’s periods of waiting, etc. (c.f.

al-Tabari, al-Sa‘di, Ibn ‘Ashiir).

295 It was a habit of theirs, except for Quraysh, during the period before Islam to enter
their houses from the back after donning the iirdm for ‘umrah or Hajj thinking
that this is an act of obedience. (al-Tabari, al-Sa‘di, Ibn ‘Ashir)

296 This is by way of inducing them to break up with groundless old habits, and
embrace a whole new perspective regarding what a true relationship with God is
supposed to be. A reminder of what sincere piety (birr) really is; not outwardly
and contrived but in inwardly and sincere (c.f. 2: 177).
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sanctified month** is by way of
‘replacement for' the sanctified
month®3; ’violation of what is

297 Do not overlook the rulings set forth for fighting. Among these are not killing or
harming women, children, the elderly and those who did not aid by any means in
the fight against the Believers. (al-Tabari, Ibn Kathir, al-Sa‘di)

298 The Deniers who raised arms against the Believers. (al-Tabarf, al-Sa‘di, Ibn ‘Ashiir)

299 The land from which they expelled you before, i.e. Makkah. (al-Tabari, Ibn
Kathir, Ibn Ashiir)

300 Fitnah comes from the root f~#-n which means to test and try; the pagans of Makkah
subjected Muslims to the harshest treatment and, at times, outright torture to drive
them, and whoever might be tempted to join them, away from Islam.

30

=

Forcing Muslims out of their religion.
302 Al-Ashhur al-Hurum, lit. the sanctified months, in which it was agreed that no
fighting is permissible, are four: al-Muharram, Rajab, Dhul Qi‘dah, Dhul Hijjah.
303 According to al-Sa‘di this has two meanings. Firstly, if they fight you during a
sanctified month then fight them back (c.f. also al-Wahidi, a/-Wajiz). Secondly, is
that God rewarded His Prophet (:£%) for not fighting during the sanctified month of
Dhul Qi‘dah on the sixth year of Hijrah when he wanted to perform ‘umrah only to
be turned away by the pagans, by enabling him to perform it (in what is known as
‘Umra al-Qada’) during the same month of the year that followed (c.f. al-Tabarf).
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prohibited is repayable. Whoever ; fﬁ
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that Allah is with the Mindful. {195’
Spend in the path of Allah**, do not
throw yourselves into “utter’ ruin®®,
and perfect “your deeds—surely
Allah likes those who perfect.
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him compensate for it by fasting,

304 Raise the necessary funds to prepare for such a just fighting cause (c.f. al-Tabari,
Ibn Kathir, al-Sa“di).
305 By not making the necessary preparations (c.f. al-Tabari, Ibn Kathir, al-Sa‘di).
306 ‘umrah.
307 Upholding and closely observing the rites of these two great forms of worship.
308 Your journey was cut off by an enemy or an illness, or whatever forceful reason.
309 Al-hadyy, lit. sacrificial animals gifted to God. The term is limited to those
animals intended for slaughter during Hajj or ‘umrah. Otherwise, they are called
udhhiyah, simply sacrifice.
310 Shaving the head is prohibited for the one who embarks upon Hajj or ‘umrah.
This is why it is used here to mean that: you shall not relieve yourselves of
the prohibitions of these rites. That is until you sacrifice the hadyy. The place
of slaughter is for the ones who were cut short would be the place where they
reached, but for those who completed their rites it would be within the sanctified
(haram) area of Makkah (c.f. al-Tabari, al-Baghawi, al-Shinqiti).
Those who are inflicted with head ailments, like a rash or lice that demand shaving
the head or shortening the hair, are allowed to shave their heads, or shorten their
hair while still in a state of izram, given that they make up for it by fasting three
days, feeding six of the poor (each with half a sa*), or sacrificing a goat for the
poor of the Sanctified Mosque (c.f. al-Tabari, al-Sa‘di).

31

—_

106



al-Baqarah Foa

giving charity, or slaughtering “for
Allah’. If you feel secure®?, then
those who enjoy “a repose ™" from
minor pilgrimage until Pilgrimage,
‘they are to compensate by
sacrificing®  whatever  offering
affordable; “but® whoever could
not "afford an offering’, let him fast
three days during Hajj and seven
when you return®*: these are ten
complete. This ‘ruling applies’ to
those whose family*"® do not reside
around’'® the Sanctified Mosque—
be Mindful of Allah and know that
Allah’s Punishment is severe. {197
Hajjis "due during’ known months?'
and whoever takes on himself to
perform Hajj, let him hold back
from intimate acts, sinning and
quarrelling; whatever good you
do Allah knows about it. Provide
for yourselves®®, indeed the best
provision is Mindfulness, so be
Mindful of Me, o people of reason.

312 If hindrances no longer exist.
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313 A relaxation period extending from the time of performing ‘umrah — during the
months of Hajj — until the coming of the Hajj days, in which one enjoys what is

forbidden for those in a state of ihrdam.
314 To your homes.
315 That is, place of permanent residence.

316 These are either the ones who reside within the radius of the Sanctified Mosque
at a distance in which Prayers are not shortened (gasr) (c.f. al-Tabari, al-Wahidi,
al-Sa‘di, al-Shinqit), or in particular only these who are residents of the sanctified
area (haram) surrounding the Mosque (c.f. Ibn ‘Uthaymin).

317 These are Shawwal, Dhul Qi‘dah, and first ten day of Dhul Hijjah.

318 The reason for the revelation of this aya is that as mentioned by Ibn ‘Abbas (:):
“The people of Yemen used to come for Hajj without supplying themselves with
stocks, saying: “We are the Reliars “on God'”. But when they reached Makkah
they used to solicit provisions from people.” (al-Bukhari: 1523)

fro7f}———



2:198-201 pEg

{198 You will not be sinning should
you seek bounty*" from your Lord,
and as you press on ‘returning” from
‘Arafat, mention Allah®® at the
Inviolable Symbol*?' and mention
Him as He guided you; for indeed
before it**? you were truly astray.
199" Then set forth®”® from where
people set forth, and seek Allah’s
forgiveness***—indeed He is the
All-Pardoning, Most Merciful.
12000 When you are done with your
devotional rites mention Allah as
much as you mention your fathers*?
and more passionately. Some people
would say: “Our Lord give us in
this worldly life”, having no share
in the Hereafter; 201 "yet' some of
them?? say: “Our Lord, give is what
is good in this worldly life and what
is good in the Hereafter, and spare
us the Punishment of the Fire™?.
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319 By trading. (Wahidi, a/-Wajiz, al-Qurtibi, al-Sa‘di, al-Shinqit1)

320 Engage in dhikr, prayers and Praying.

321 Al-Mash‘ar al-Haram is Muzdalifah. (al-Tabari, al-Wahidi, al-Sa‘di)
322 God’s guidance of you to the correct Abrahamic rites of Hajj. (al-Tabari, al-Wahidj,

Ibn Kathir, al-Sa‘di, Ibn ‘Ashiir)

323 The addressees are the Quraysh clan who, known as al-hums, held back from
going to ‘Arafat and remained in Muzdalifah. They thought they were in a station
above the others, but after the advent of Islam, this command remedied the
situation (c.f. al-Tabari, Ibn Kathir, al-Shinqiti).

324 That is istighfar (seeking forgiveness) for any shortcomings during the

performance of Hajj.

325 The Arabs were, particularly, at that juncture in history very fond of talking
without end about the chivalric and heroic deeds of their forefathers. This was
quite common in almost any social interaction.

326 These are the ones who are well-guided.

327 This supplication (Rabband atinad fi al-dunya hasanah wa fi al-akhirati hasanah
wa qind ‘adhdb an-ndr) contains all that is good and desirable by humans, and
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25 2:202-204
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this is why, as found in al-Bukhari (6389) and Muslim (2690), it is the one that the
Prophet (s2¢) used to pray with most often.

The ones who supplicate with this prayer. (al-Tabari, al-Qurtubi, Ibn ‘Ashiir)
The good deeds that they did.

Repayment. (Ibn ‘Uthaymin)

People are encouraged to mention God in the form of takbir abundantly during
the days of tashrig: 11, 12 and 13 of Dhu-1 Hijjah (al-Qurtubi notes that exegetes
unanimously agree on this).

That is before the sun sets on the second day, 12 Dhul Hijjah. (al-Wahidi, Ibn
‘Atiyyah, al-Sa‘di)

To depart on the next day.

During their Hajj. (al-TabarT)

Alluded to here are the hypocrites (c.f. 63: 1-4), whose Faith is insincere, who
won with their eloquent talk the Prophet’s (s) attention (c.f. al-Tabari, Ibn
Kathir, al-Sa‘di, Ibn ‘Ashiir). The moral here is that it’s not sweet talk and hollow
words that define a real Believer but it is sincerity and selfless actions which lead
to such a lofty status.

With regards to worldly matters.

‘A’ishah (:) narrated that the Prophet (:2) said: “The worst of men in the Sight
of Allah is the bitter adversary” (al-Bukhari: 3178, Muslim: 58). This is one of
the four traits of a sheer hypocrite. The other three being: telling lies, breaking
promises and betraying pledges (c.f. al-Bukhari: 2457, Muslim: 2668).
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338 Crops and offspring. Sowing corruption in the land by spreading Denial, acts
of rebelliousness against God and injustice will surely cause disruption in the
balance of life and may bring about God’s punishment of withholding rain, the
source of the very element of life, water, thus causing ruination and death (c.f. 7:
96 and 30: 41). (al-Tabari, Ibn Kathir, al-Sa‘di, Ibn ‘Ashiir)

339 Give away their lives.

340 Embrace Islam to the fullest, following all its commandments wholeheartedly
(c.f. al-Tabari, Ibn Abi Hatim, Ibn Kathir). The word employed here is si/m rather
than islam. The meaning of silm is to make peace, submit and unrestrainedly
surrender to the Will of God, which actually captures the underlying meaning of
islam (c.f. Ibn Qutaybah, Gharib al-Qur an; al-Isfahani, a/-Mufradat).

341 The imagery of losing one’s footing and firm step, shows in a concrete way how
it would look like to backslide from the right path while knowing it.

342 On the Day of Judgment God comes in the shadows of clouds to pass judgment on
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2117 Ask the Children of Israel how
many a clear Sign We have given
them! But those who exchange the
bounty of Allah “for Denial***" after
it came to him, "will come to know"
that Allah is severe in Punishment.
@212 The worldly life is prettified
for the Deniers; they ridicule those
who Believe; ‘but’ the Mindful are
indeed above them on the Day of
Judgment***—Allah showers with
favours whom He wills without
account®®, 213 Mankind was one
nation**, then Allah sent the Prophets
bearing good tidings and cautioning,
and He sent down with them the
Book*” with truth so to arbitrate
between people in what they dispute
over. It**¥ was only disputed over by
those to whom it was given after

2:211-213

©

His creation condemning those who slip away from the path that He has clearly
shown through His Books and Messengers to Hellfire (c.f. al-Tabari, Ibn Kathir,

al-Sa‘di, Ibn “Ashir).
343 C.f. 14: 28-29.
344 C.f. 83:29-36.

345 The Mindful will be entered into Paradise; the greatest “favour” from God (c.f. 7:

49). (al-Tabari, Ibn Kathir, al-Sa“di, Ibn ‘Ashiir)

346 Ibn ‘Abbas (¢2) narrated: “The time between Adam and Noah is ten centuries.
Throughout these, people were on the right path of God, but then they started
disputing “over matters of faith® God sent Prophets bearing glad tiding and
cautioning.” (al-Hakim, al-Mustadrak: 2:546, c.f. also al-Tabari, Ibn Kathir,

al-Sa“di, al-Shinqiti)

347 Revealed Scriptures which contain truthful news and fair commands. (al-Tabar,

al-Wahidi, al-Sa‘di)

348 The truth as found in their respective Scriptures (c.f. Ibn ‘Atiyyah, Ibn Kathir,
al-Sa‘di). Such is the plight of humans, especially those who lack true sincerity
which leads to humbleness, the more knowledge they possess, the more haughty

and disputatious they become.
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the clear Signs came to them, out of
contravention one against the other.
But Allah leads the Believers to the
truth, which they disputed over, with
His Will—Allah guides those He
wills to a straight path. 24 Or you
think that you will enter Paradise
without the example of those who
came before’” comes to pass you!
They were touched by turmoil and
affliction, and fiercely shaken®”,
until the Prophet®™' and those who
Believed with him exclaim: “When
is Allah’s victory?”—verily Allah’s
victory is ever near.

@15 They ask you "Muhammad’
what they should spend®? say:
“Whatever good** you spend ’is
to be' on your parents, relatives,
orphans, the needy, and the
stranded”—whatever good you do
Allah knows about it. !¢ Fighting
is prescribed for you, as much as
you hate it; might you hate a thing
which is good for you and might you
love a thing which is evil for you—
Allah knows and you do not know.

al-Baqarah
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349 True Believers in earlier God-revealed religions. (al-Tabari, Ibn Kathir, al-Sa‘di)

350 The road to Paradise is not paved with roses. As with all great destinations, it can
only be reached through difficulty (c.f. 3: 142, 29: 2-3).

351 Any of the previous Prophets.

352 What, how much and in what way should they spend in the cause of God
(al-Tabari, al-Sa‘d1). Ayas 215-220 list some of the hardships and trials that
the Believers were to face: spending out of their money, fighting enemies,
abstaining from consuming intoxicants and gambling, and dealing carefully
with the wealth of those whom they hold guardianship over.

353 Money earned from lawful resources.
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@17 They** ask you about the
sanctified month "whether there is
fighting during it! Say: “Fighting in
it is grave”; “but’ turning "people’
away from the path of Allah,
Denying Himand "preventingaccess
to" the Sanctified Mosque, and
driving its people away from it are
graver before Allah—surely trial*>
is more grievous than killing. They
will keep on fighting you until they
turn you back from your religion,
if they could. Whoever reneges on
his religion and dies Denying, the
deeds of these are nullified in this
worldly life and in the Hereafter—
these are the company of the Fire,
forever they abide therein. 218
Those who Believe and those who
migrated and fought in the cause of
Allah; these are 'rightly’ hopeful
of Allah’s Mercy—Allah is All-
Forgiving, Most Merciful. 219
They ask you about intoxicants and
gambling; say: “There is a great
sin in both, and “some’ benefits
to people”, but their sin is greater
than their benefit**®. They ask you

2:217-219
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354 The Deniers asked this question intending to scorn the Prophet (4%) for what
they saw as breaking an oath when a group of Believers unknowingly killed a
Denier during a sanctified month (c.f. al-Wahidi, Ibn ‘Ashiir, al-Nasa’1, al-Sunan

al-Kubra: 8803).

355 These trials and tribulations (fitnah) that the Deniers subjected the Believers to
are far graver than unknowingly killing a single Denier during a sanctified month
(c.f. al-Tabari, al-Wahdi, Ibn ‘Atiyyah, al-Sa‘di, Ibn ‘Ashiir).

6 “Benefits” are mentioned only way of preparing the then newly-formed Muslim
community for the total prohibition of using intoxicants and gambling which was

to come (c.f. 5: 90-91).
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what they should spend®”’; say: “the | %> 7.2 51747 i/ J- 13470 .
surplus®®”, Like so Allah makes Z}j S %ﬁd i A
clear to you the Signs so that you 535;&2 )Aﬁ\;u\_s}};r@”@ma\/
may contemplate, 220 this worldly | ¢~ j,z Aicat 1AL 5
life and the Hereafter. They ask you 22
about orphans®”; say: “Nurturing G TSI ;[)%:&
them is best*®, and that you should -
intermix with them; they are your
brothers”. Allah knows those who
reform and those who corrupt®!.
Had He willed, He would have
made it onerous®* on you—surely
Allah is All-Prevailing, All-Wise.

@2) Do not marry Associating 3/35 s B iiPte
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357 In the cause of God.

358 Al-‘Afw is what is more than necessary to sustain you. (al-Tabarf, Ibn ‘Ashiir)

359 That is looking after the affairs of the orphans, but mainly about how to deal
with their money (c.f. 4: 10). So God willed that a Muslim’s duty towards the
orphans who are in his own custody is, firstly, to have their best interest in mind,
but knowing that not mixing their money with his to spend from is a difficult task
(c.f. Abi Da’ud: 2871, Imam Ahmad: 3002) particularly as he pays for their living
expenses from it, so God gave permission for this but with a forewarning that the
guardian should be Mindful of Him in this regard.

360 Taking care of the orphans’ inheritance and looking after them. (al-Tabari,
al-Sa‘di)

361 Regarding the affairs of the orphans and their finances.

362 By making taking care of the finances of the orphans particularly tough by not
allowing their guardians intermix their money with 